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Verse 20 — Introduction: 


tavoh kiitastha-parindminor atmanavabodha eva 
sambandha-hetur na punar vastavah kascid api 
sambandha upapadyata ity aha 


The cause of the relation between the immutable Self and the changing intellect is the 
ignorance of the Self alone. No real relation whatsoever [between them] is tenable. So it is 
said. [Introduction — Chapter 3 — Verse 20] 


Secondary self Primary self 





Intimately, inseparably together 
¢ |—> Mixture of mind + Atma. 
¢ Mind itself can’t say |, Atma itself can’t use I. 


¢ Ignorant has mixed them up and difference not understood. 


1901 





Jeeva not aware 


_ ee 

















- Higher Atma component for him. - Lower, Mithya Anrutam mind — 
- Kutasta, Satyam Ahamkara component for him. 
- Changeless - Parinami 





- Changing self. 











¢ Therefore, there is Anyonya Adhyasa, mixing up. 
e Anyonya between secondary Parinami self and Kutasta self. 
a) Atma Anavabodhaha : 


¢ Because of ignorance of the fact that | am mixture of two things, one is higher Satyam, 
other is dependent Mithya. 


b) Satya Anruta Mithuni Kritva : 
e Adhyasa Bashyam. 
¢ Because of confusion. 
c) Anavabodhaha Eva Sambanda Hetu : 
e Relationship is struck even though | can’t have relationship with the mind. 
¢ Higher | can’t have relationship with the emotions of mind. 


¢ Still | make connection and say | am sorrowful. 


1902 


Atma Anavabodha Eva : 
¢ Because of ignorance, difference between 2, relationship is struck. 
¢ For sake of transactions, perfectly fine. 
¢ Mind can never be free from thoughts at any time except during sleep or in Samadhi. 
¢ Mind bound to have thoughts all the time. 


¢ Thoughts will be Sattvic, Rajasic, Tamasic. 





¢ Like Body has, healthy, unhealthy condition, fluctuating all the time. 








¢ Mind will also have healthy, unhealthy conditions all the time. 





Vidyaranya — Panchadasi : 
¢ Healthiest body and mind subject to Jvaram. 
¢ No 100% free body / Mind. 
¢ Mind fluctuates because of 3 Gunas — Sattva / Rajas / Tamas 
e Any mind disturbed due to empathy, while hearing of even distant, remote tragedies. 
¢ Mind designed to empathise with environment. 
¢ Freedom never at mental, Ahamkara level, Vyavaharika level. 


¢ We don’t have ownership or contributorship w.r.t. mind. 


1903 


Verse 20: 


araq—aar-feated: dha feewsad | samyak-samsaya-mithyatvair ddhir eveyam vibhajyate 
SMITEMAISHIT Alele- See ZAI Ul Ro ty || A@nopadanata ’misam mohad adhyasyate drsau 


This intellect alone undergoes differentiation as valid, doubtful, and erroneous cognitions. 
Their appearance and disappearance are superimposed on the consciousness due to delusion. 
[Chapter 3 — Verse 20] 





a) Dhihi Vaibajyate : 


Mind going to be associated with Viseshyata, influenced, by varieties of thoughts. 


My Mind Cosmic Mind / Ahamkara 





- Blissfully ignorant of all pains - Never free from Vrittis of 
in other parts of the world. pains. 


Bhagawans Moksha also only as Paramartikam Brahman only. 


Sarvagyaha Bhagavan also, disturbed. 

Jeeva and Ishvara Svarupa Drishtya, Sakshi Drishtya free. 
Have Samyak Jnanam, right knowledge, Sattvic Vritti. 
Rajasic Vritti — Pain. 

Tamas Vritti — Mithya Jnanam. 


3 types of Vrittis for Jeeva and Ishvara, belonging to secondary self. 
1904 


What we do? 


b) Mohat : 


Because of our delusion. 


c) Drishtou Adrishyate : 


Don’t realise Vyavaharic emotions of pleasure and pain belong to Mithya Mind. 


d) Adhyasyate : 


Choicelessly superimposed on real |, Sakshi which alone really exists. 


e) Drishou — Sakshi Atma Chaitanye : 


Drishi, Chaitanya Atma. 








Upon real I, reality of Adhishtanam is transferred to emotions. 








Borrowing reality from Atma, unreal emotions become real. 








Unreal fictitious movie becomes reality, borrowing reality from screen. 








Lifes fiction becomes fact, tragedy and comedy, entertainment only, when it is fiction, 
not real. 








Life mixture of tragedy and comedy only if taken as Nataka, Drama, fiction, then 
entertainment. 








If | forget that, it becomes serious Samsara. 


By remembering my real nature, convert life into entertaining fiction. 








By forgetting my real nature convert life from fiction into fact, burden. 








1905 


e If function is a fact, will do Namaskara to Bhagawan and pray — “Hope this is my last 
birth” will hate life, pray for Videha Mukti which is escaping from the world. 


e If lunderstand Naishkarmya Siddhi, will convert this tragedy also into another fiction. 
¢ It is continuous Drama going on. 
f) Amishaan Hanah Upadanata : 
Ee ae + Of comedies and tragedies 
¢ Upadanam - Arrival 
g) Adhyasate Drishvatau : 
¢ Is superimposed on my real self. 


¢ Beauty of life is, everything is an asset and liability. 


























Example : 
Body 
< 50 Years > 50 Years 
- Living, Asset, Mangalam - Body Liability -Amangalam 
- Death - Amangalam - Death —| value as asset. 











- Remember worst conditions of 
body will go away in Maranam. 

- Need not pray for death, will 
not come earlier or later. 








1906 





Brahman to say | exist requires body and mind complex. 
Let us own up Brahman with asset and liability. 


Letting Drama to go on is Mukti, liberation. 














h) This freedom is lost because of Adhyasa, Hanah — Upadanat — Amisha : 


Arrival, departure of emotional modifications. 


g) Samyak Jnanam — Mithya Jnanam and Samshaya Jnanam : 
Gita : 


Tr asaars | 
i~za fa a 
HieHAa a aS 1 


Sribhagavanuvaca 
prakasam ca pravrttim ca 
mohameva ca pandava | 
a aie amauta ta dveésti sampravrttani 


a facia Bigtad U ev-RRu na nivrttani kanksati | | 14-22 | | 


The Blessed Lord said : Light, activity and delusion, when present, O Pandava, he hates not, nor longs for 
them when absent. [Chapter 14 — Verse 22] 


¢ Very important verse. 





Even Jnanis mind will go through : 


—Prakasham | Praviehin [Moher 





1907 


Not pleasure only. 
Na Dveshti Nivrittani — when painful Vrittis come, Ahamkara centric, no hatred. 


Na Nivrittani Kankshati. 








Jnani entertains Sakshi centric Vritti, this pain belongs to the mind, mind has to go 
through certain thoughts, some unavoidable, Vyavaharikam. 








Jnani has objectivity w.r.t. Mithya world — Body — Mind complex, Phenomenon in 
Vyavaharika Avastha. 








Jnani maintains Sakshi centric Vrittis inspite of other worldly Vrittis. 








1908 


Verse 21 — Introduction: 


hd: PECA-scAaka: Sat Aa, Ad: | || kutah kiipasthatma-siddhir iti ced yatah 


If it be asked : "How is the immutability of the Self established?" it is for the following reason. 





[Introduction — Chapter 3 — Verse 21] 


Example : 

¢ During marriage “Ghetti Mela” while Thali Mangalyam. 

¢ You produce lot of noise to subdue other noise and draw attention of everyone. 
Purpose : 

¢ Main event happening, Amangala words can stop. 


¢ Ghetti Melam overshadows, subjugates other thoughts. 





¢ Jnani: 


o Puts Ghetti Melam of Binary format, Sakshi centric thoughts. 








o Makes it louder and louder by constant Nididhyasanam. 





¢ A format Vritti, Ahamkara centric Vritti belonging to son, daughter, business comes 
down. 


e Mind can’t avoid but Jnani makes Sakshi Vritti Louder than other Vrittis which become 
subdued. 


¢ This is called Moksha. 
1909 


a) Kutasta Atma Siddhi : 


¢ How do you know that there is changeless consciousness, Sakshi, Atma when 
emotions are arriving and departing. 


¢ Fundamental question. 





Emotions 





= —_— ——, 














Satvic Rajasic Tamasic 
- Samyak Jnanam - Samshaya Jnanam - Mithya Jnanam 
- Clear knowledge - Doubtful knowledge - False Jnanam 


























* One can’t avoid happy thoughts of 1% child, unhappy thoughts of 2" child. 


e Like actors face, our faces will also change when Aham is associated with those 
thoughts and becomes Ahamkara. 


e Angry with daughter-in-law, happy thoughts with Son! 


¢ Inthe morning we all have Nava Rasa dance in the mid — we become wonderful 
dancers of thoughts. 


1910 


Jnani Sings : 


Pratah Smaranam : 


prata: smarami hrdi samsphuradatmatatvam 
saccitsukham parahamsagatim turiyam | 
yatsvapnajagarasusuptamavaiti nityam 

tadbrahma niskalamaham na ca bhuta sangha:| |1|| 


| remember in the morning the Atma which shines in the heart, which is in the form of sat, cit, Ananda, 
which is the goal to be attained by Paramahamsa sanyasis, which is called the “fourth” because always 

witnesses the three states of waking, dream and deep sleep. | am that Brahman which is indivisible and 
not composed of the five elements space, air, fire, water and earth. [Verse 1] 





¢ Alongwith Sad — happy thoughts, Guru teaches us to introduce Ghetti melam thought. 
¢ lam Adhishtana Sakshi Atma. 


¢ Wonderful Drama is going on. 








* Question : What is proof of existence of Sakshi — Kutaha? 











¢ What is reason, logic for Kutasta Atma Siddhi? 
b) Iti Chet : 

e If such a question is raised. 
c) Yataha : 





¢ Following is the reason. 
1911 


Verse 21 : Very important verse 


al ald SATAN alee aaa Aa: | na hanam hana-mdtrena nodayo ‘piyata yatah 
cae: CALF TSA SMSTA-TAS tb Vu |) tat-siddhih syat tu tadd-hine hanadana-vidharmake 


The disappearance [of a mode of the intellect] cannot be established just by its disappearance. 
Nor can its appearance be established just by its appearance. They are established by the 
Witness-consciousness which neither appears nor disappears and which is devoid of the 
intellect and its modes. [Chapter 3 — Verse 21] 





¢ Known idea, more clarity here. 
¢ Weare talking about changes only because of changeless Sakshi — witness. 


¢ If witness had appeared with emotion one and disappeared with it, and for 2"? 
emotion — 2™ Sakshi, another Sakshi, then there will be many witnesses. 


¢ What will be the problem? 


¢ Witness can’t talk of emotion one, two, three as witness, it will disappear with each 
emotion. 


¢ Weare able to talk of flow of emotions because of changeless consciousness principle 
which is my original nature. 


a) Hanam Matrena Hanam Na Bavati : 
¢ Because of departure of emotions, thoughts, departure not proved. 


¢ Departure of thoughts has to be proved by someone who has not departed. jee 


Example : 
e All students have departed from class. 
¢ No one is there. 


¢ One who has not departed is saying this. 





¢ Departure proved by nondeparting one (Atma). 


¢ Departure of mind from Jagrat to Svapna to Sushupti proved by changeless Atma, 
consciousness, Sakshi. 











b) Hanam: 
¢ Departure. 
c) Na: 
¢ Not proved, possible. 
d) Hana Matrena : 
¢ By mere departure. 
¢ But itis proved by non-departing Sakshi. 
Logic : 
¢ Every departing one presupposes non-departing one. 
¢ Similarly every arrival presupposes nonarrived Sakshi. 
e) Udaya: 


°¢ Arrival. 


1913 


f) Na: 
e Is never proved. 
g) lyatha : 
¢ By mere arrival. 
h) Udaya Matrena Na Siddhati : 
¢ Arrival not proved by arrival. 
¢ Departure not proved by departure. 
¢ Both arrival and departure proved by non-arriving non departing consciousness. 


i) Yatha Na Udayaha Siddhati, Hanam Hana Matrena Na Siddhati, Udaya lyatha, Udaya 
Matrena Na Siddhati : 


¢ By this much alone Sakshi is proved, not by mere arrival, departure of emotions. 
j) Tat Siddhi Syat : 
¢ Both established. 


¢ Tatu — arrival and departures of thoughts, emotions, Satvic, rajasic, tamasic vrittis. 


¢ Syat-— is possible. 
k) Tat Dhine : 


¢ Because of witness, conscious entity which is free from arriving and departing 
thoughts. 


l) Tatu — Hinam: 


¢ Hanah Upadana Rahitam Atmani. 


1914 





e¢ Free from thoughts. 
m) Hanah Udanah Vidhamane : 


¢ Only in the presence of non material, witness consciousness, which is free from arrival 
and departure. 


Sushupti : 
¢ Time and space departs, | am there as witness of absence of time and space. 
¢ Even when time and space has departed, |, consciousness, Atma am there. 
¢ |am not located in time and space. 


¢ Time and space is located in me. 





Where am I? 


————— EF 








Here There Everywhere Nowhere 


1%t answer 24 answer If you doubt existence Not non existent 





























¢ |am not located at all. 
¢ Space and time is located in me eternal Atma. 


¢ Hanah Vidhena Dharmine — in the presence of Atma, | am enjoying life free from 
tragedy and comedy all the time. 


1915 





Revision : Chapter 3 — Verse 21 
¢ Tvam Padartha in Mahavakya. 


¢ |am mixture of secondary self mind and primary self Atma. 





Tvam — mixture of 























ee 
Mind Atma 
| | 
- Parinamitvam - Kutastam 
- Changing | - Changeless | 


























From mixture Aham set aside 


EO — 














- Changing | - Equate Atma with Brahman 
- Mind from standingpoint of 
changeless I. 











e Existence of changeless | is proved by awareness of changing I. 


¢ Can talk about changing thoughts in mind only w.r.t. changeless awareness, Reflected 
Consciousness, Chidabasa. 





|! — Aham used for 


a 


Changing Mind Changeless awareness Atma 











1916 








e If awareness is also changing with thought, changing awareness will not be able to talk 
about changing thoughts. 


a) Hanah Matrena Hanam Na Siddhati : 
¢ Arrival, departure of thoughts never proved by arriving, departing thoughts. 
¢ Thoughts are proved by non-arriving, departing consciousness. 

Example : 


¢ In-railway station, arriving, departing trains proved by one outside the arriving — 
departing trains. 


b) Tad Siddihi : 
¢ Proof of Tat —Hanam and Upadanam, arrival and departure. 
c) Sakshini Sati : 
¢ Proved only in presence of Sakshi. 
¢ What should be nature of Sakshi? 
d) Tad Hine: 
¢ It should be free from arriving and departing. 
e) Hana Dana Vidharma Ke : 
¢ Free from arriving, departing. 


¢ That Sakshi is always there as the primary self. 


1917 


Verse 22 — Introduction & Verse 22: 

wa evam 
APTANA A-SGA IEA SAAC: | agamapayi-hetubhyam dhiitva sarvan andtmanah 
qeaearcea a eadd-EecaTA le felt TA: Ul 22 I tatas tat-tvam-asity etadd hanty asmadi nijam tamah 


Thus : [Introduction] 
After a person has discarded the entire not-self for the reason that it appears and disappears, 
the sentence, "That thou art", destroys his ignorance about the Self. [Chapter 3 — Verse 22| 





Introduction : 
Evam: 
¢ Therefore. 
Verse 22: 
¢ What happens during Mahavakya Sravanam — what is the internal phenomena? 


¢ Secondary self is prominent when mind is functioning as Aham I, secondary self, 
during external Vyavahara. 


e W.rt. body and world, mind as self becomes prominent, then primary self goes to 
background. 


e Its importance not known. 
¢ In A format, Binary format is pushed behind. 


1918 


When cat away, rats have a field day. 
During worldly transactions, secondary self appears as though it is primary self. 
Primary self is behind. 


In Mahavakyam, we are looking from standpoint of primary self, then mind secondary 
self is reduced to nonself. 


W.r.t. primary self, mind — ahamkara, changing self is pushed out. 

Alongwith body and world, mind also is pushed out. 

Secondary self looses its selfhood and becomes non-self. 

Mahavakyam will function only when secondary self is converted into non-self. 


Then Aham Brahma Asmi will work. 








Including the mind in me, | can never claim freedom. 








Don’t fear or worry about fear coming in the mind. 


If you fear about the fear, then you will think Moksha is complete freedom from fear in 
the mind. 


We are not going to eliminate fear from the mind totally. 








Instead of eliminating fear from mind, going to eliminate mind itself. 








When fear comes, you can tell | am not the fearing mind, | am Sakshi of the fearing 
mind. 


Ultimate Moksha not to eliminate fear from the mind. 
1919 





¢ Itis elimination of mind from me by seeing mind as non-self. 





¢ Otherwise, you will say, fear is not gone, how can | be Muktaha. 





¢ With Jvara in mind, you can be free from Anujvara, which is called Moksha 
(Panchadasi). 


¢ Total elimination of fear only at Atma Level. 











e Reduce fear in the mind, eliminate fear from Atma. 

¢ By understanding, | never have fear during 3 periods of time, | claim Mukti. 
Topic — Here : 

e At time of Mahavakya Sravanam, secondary self should be converted into non-Self. 
a) Sarvam Anatmanaha Dhutva : 

¢ Dhunoti — Having eliminated. 


¢ Miind is neither me nor mind is mine. 





¢ Mind is neither me nor mine, | am Asanga Sakshi. 














¢ Minds problems do not belong to me at anytime. 
¢ This understanding we have with the help of the mind and also use the mind to Say it. 


¢ Dhutva, using mind, eliminate, disassociate mind and Sarva Anatmas, entire world, our 
properties, wealth, family sitting in our heads all the time. 1920 


Practice internal Sanyasa : 


Nirvana Shatkam : 


os 


a7 Asa A A sifase: Na Me Mrityu Shanka Na Me Jati Bhedah 
fat Aa A AA Ara A BAT! Pita Naiva Me Naiva Mata Na Janma 
az aat fea wesa = fers: Na Bandhur Na Mitram Gurur Naiva Shishyah 


Neither | am the fear of death nor | am the difference between races. Neither | am [any relation like] 
father, mother, nor |am born. Also, | am not a relative, a friend, a teacher (Guru), or a student (Shisya). | 
am the eternal happiness or bliss state, | am Shiva, | am Shiva. | | 5] | 





¢ Then Mahavakyam meaningful. 
¢ Push Anatma aside. 
b) Based on Bahubi Hetubya : 
e All subject to arrival and departure. 
¢ Mind arrives in Jagrat and Svapna, dissolves in Sushupti, Maranam and Pralayam. 
¢ How long should | hold on to Anatma, body, mind, possessions? 
¢ They are not Sashvatam. 
c) Agama Apahi Hetubihi : 
¢ By applying reasoning of Agama Pahi, arrival — departure logic. 


¢ When | stand as primary self removing body, mind, family, all of them. re 


d) Tataha : 


Then alone. 


Example : 


Big Surgeon comes in the end for operation after Anaestionist has done the job. 


2 slippers — body and mind, learn to keep away and listen to Sakshi primary self, 
Nirvikara self. 


e) Tat Tvam Asi iti Atat : 


Eliminate Moola Avidya located in Atma, primary self. 











Mahavakya will eliminate Moolavidya from locus of primary self. 





This is the bypass surgery done by Tat Tvam Asi — Superimposition. 
When Tat Tvam Asi comes, mind shouldn’t stand with me. 
Mind is a Maha block sitting with problems. 


Tataha, after pushing mind aside... 


f) Iti Etat Hanti Asamatu, Tat Tvam Asi Etat Nijam Tamaha : 


Mahavakyam Tat Tvam Asi destroys Moola Avidya located in primary self, Sakshi. 


Because of elimination of Moola Avidya, localization of Sakshi, born out of ignorance, 
limitations attributed to Sakshi, goes away. 


Before Mahavakyam, | am Sakshi of my body, mind, localized entity. 


Mahavakyam removes localisation. 
1922 











e Aham Jeeva Sakshi is understood as Sarva Sakshi. 





¢ Tvam Pada Lakshyartha is identical with Tat Pada Lakshyartha. 
¢ That Aikyam is gained by removal of ignorance. 
¢ l|amneither here, there, everywhere, nowhere. 


¢ Space is located in Atma, Adhishtana of here and there. 








¢ Adhishtanam does not go away, localisation goes away. 








¢ |am localised entity will continue if you pray to escape from this world or never to 
come back here. 


¢ It indicates | am in Bhuloka waiting for Moksha. 





¢ World arriving and departing in me Chaitanyam, eternally. 











¢ This is the new Moksha, | have to practice. 
¢ Presence, absence of the world does not make any difference to me Asangha Sakshi. 
e Let body go tomorrow. 
Shankara : 
Isavasya Upanishad — Bashyam : 
e Na Jeevite Na Marane Gridhim Kuryat. 


e Jeeva should neither be attached to birth or death, hatred for life or death, this is 
Moksha. 


1923 


Shouldn’t say : 
e |should go early or later or never comeback. 
g) Nijam Tamaha Hanti : 
¢ No more self ignorance, | am free. 
¢ Mahavakyam destroys Avarna Shakti of Moolavidya. 


¢ Vikshepa Shakti continues, Mithya world continues, | have no problems. 


1924 


Verse 23 — Introduction : 
FCT GAAS Ad Fe -areaTS- ityadi punah punar ucyate grantha-laghavad 
gored sasreetta | dat aaa buddhi-laghavam prayojakam iti. tatra yadyapi 
acaaeae-ared. saeaa-satedia-sremetad_ || tat-tvam-asy-adi-vakyad updditsitadvitiyatmartha-vat 


qRied- afadiaia: adiad i aut d paroksya-sadvitiyarthah pratiyate. tathapi tu 
naivasav arthah srutya tatparyena pratipipadayisitah 
prag apy etasya pratitatvad itimam artham aha 


Aaral aed: year areqaor ofatrareratea:, 
TTA Telacad, aft FAA SAAT | 
In this way, the same point has been stated again and again for the purpose of easy 
understanding by rendering the text simple. Now, even though the sense of inward Self and 
non-duality which is the intended meaning has been obtained from the sentence, "That thou 
art," the sense of mediacy and duality is also comprehended from it. However, this [idea of 
mediacy and duality] is not the sense intended to be conveyed as its import by the Sruti text, 
for it is already known to us. Thus, to convey this idea we say the following. [Introduction — 
Chapter 2 — Verse 23] 





e Atma -—Anatma Viveka repeated in Chapter 2 and Chapter 3. 

¢ No Punarukti Dosha or Grantha Gaurava Dosha. 

¢ To have clear understanding and to create impact, repetition of subtle topic done. 
¢ Itis re-inforcement, not repetition. 

¢ Manasa Sanyasa important. 


¢ Sakshi prominent in class but in worldly Vyavahara, PORT — Ahamkara becomes 
important. 1925 


¢ Mind — Sakshi Tug of war always going on to occupy the mind space. 
¢ Not Ghetti melam but neighbours cry is prominent. 
¢ What occupies mind is mostly Ahamkara problems. 
¢ |am Samsari notion, escapist philosophy does not go away. 
a) Ityadi Punah Punaha Uchyate : 
¢ Do Viveka, Repeatedly said by me in several verses. 


Keno Upanishad : 


qAAaT A Aaa @AISS St War AT | Yan-manas@ na manute yena”’ hur mano matam; 
deq aa a fafe Ae afeaqurad W& I tadeva Brahma tvarh viddhi nedam yad-idam-upGsate. 


What one cannot feel with the mind, but because of which they say that the mind feels... Know That alone 





as Brahman and not this, which people do worship here. [I — 5] 





¢ Transactions require Ahamkara prominence. 


¢ Transaction free Sanyasis have advantage. 






































Sanyasi 
a 
Vyavahara involved No Vyavahara 

| | 
- Invoke Ahamkara all the time. - Don’t invoke Ahamkara 
- Require meditation. - Don’t require meditation. 
- Don’t have time - Have time 

- Ahamkara not prominent 1926 











b) Grantha Lagavat Buddhi Lagavam Lagakvam Prayojam Iti : 


By presenting this idea again and again. 

Buddhi Lagavam -— facility of comprehension grows. 

Prayojanam : That is the benefit. 

Entire Vedanta : Tat / Tvam / Asi — Padartha. 

All Upanishads have one topic. 

Aham Satyam, Jagan Mithya, Aham Braheiva Na Paraha. 

Binary format, nothing else. 

Normally binary format is at Lip level. 

To bring binary format to heart level takes 25 years! 6 inches travel! 


Facility of comprehension, for Sravanam to become Nididhyasanam takes 25 years. 


c) Tatra: 


Coming back to technical topic between Tat — Tvam Pada Vachyartha : 





3 Relationships 


——————— 




















Samanadhi Karanya Viseshana — Viseshya Lakshana — Lakshya 
Sambandha Sambandha Sambanda 
| | | 
Between words Between their meanings Indicated — indicator meaning 




















Nae 


¢ By going through Vachyartha alone, can go to Lakshyartha. 


¢ Can’t skip Vachyartha. 
¢ How intermediary stage functions in the arrival of Lakshyartha, mechanism being 

















taught. 
Vachyartha 
Tvam Pada Tat Pada 
- Jivatma - Paramatma 
- Primary self - Secondary self 
- Jiva Sakshi + Jiva Ahamkara - Ishvara Sakshi + Ishvara Ahamkara. 

















¢ No difference between Jiva Sakshi and Ishvara Sakshi. 





Big difference in Ahamkara 


_————— 

















Jivatma Paramatma 
1° stage : 
e Mixture kept in Tvam and Tad Pada Vachyartha. 
24 Stage : 


¢ Eliminate Ahamkara, retain Sakshi. 


1928 


Example : 








Banana Sales Shop 








a 





Vachyartha 





Lakshyartha 











- Buy Banana with skin. 
- Sales man sells both. 














fruit. 


- Remove skin, peel off, and eat 














Sruti Sales Shop 








ot 





Vachyartha 





Lakshyartha 











- Tvam Pada / Tat Pada 
- Remove Ahamkara Skin. 
- Maha Ahamkara has Sarva 





Ishvara, Sarva Shakti Ishvara. 





- Retain and Abide as Sakshi. 














What is relationship between Vachyartha of Tvam + Tad Padam? 


¢ This relationship is called Viseshana — Viseshya Sambanda. 


1929 





Vachyartha 





ae 








Jivatma 








—= 7 








Paramatma 








— 





Sakshi 








Ahamkara 





Sakshi 


Ahamkara 

















Viseshana — Viseshya Bava means mutually qualifying each other. 














Jivatma 








E—— 
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Both exchange statuses mutually. 


Paramatma status given to Jivatma 


Jivatma status given to Paramatma. 


Mingle exchanging their statuses. 


Exchange of status by mingling is called Viseshana — Viseshya Bava Sambanda. 


Can’t skip this step. 


After entering this step only, can leap into final lap. 


1930 


34 stage : 
e Lakshya — Lakshana Sambanda. 


¢ Final lap, throwing away peel called Ahamkara. 





Ahamkara — Skin — Peeled off 


—————————————— 


Jivatma Paramatma 


Alpagyaha, Alpashaktiman Sarvagya, Sarvashaktiman 












































Go higher and higher like 3 fuel 
tanks, helps rocket 


— SSS Eee 


3 Fuel Tanks 3 Sharirams 


- At different levels dropped - Sthula, Sukshma, Karana. 
- 3 Sharirams have gravitational 
pull of Samsara. 


1" ive eens ena eee 


















































Sthula Sharira Dropped — heavy rocket Sukshma Shariram Karana Shariram 
becomes lighter to climb higher lighter lightest di 


¢ Once 3 are dropped, Ahamkara is gone. 

¢ Now in Nitya Mukta orbit. 

¢ In Viseshna, Viseshya Bava Sambanda, Ahamkara is included. 
d) Tatra Tat Tvam Asi Dhi Vakyat : 

¢ In intermediate stage while listening to Tat Tvam Asi Vakyam. 

¢ Sruti shop sells binary format with skin of Ahamkara. 


e When Tvam Pada enters mind, there is wanted fruit of Sakshi and also unwanted skin 
of Ahamkara. 


e) Upaditsitam : 
¢ Upa + It + Sita -— Wanted. 


¢ Wanted Sakshi part is there at time of Sravanam alongwith secondary self Ahamkara 
skin. 


f) Advitiyatma Artaha Sakshi Tad Vatu : 
¢ Non variable, nondual Sakshi alongwith Ahamkara comes along. 
Example : 


¢ When VIP gates open in temple, other unwanted people sneak in. 
1932 
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Sakshi 


Ahamkara 








- Ananda Svarupa 





- Fruit alone hinted by Mahavakya 











- Misery riddled mind sneaks in me. 
- How can | be Ananda Svarupa. 


Problem : Skin has entered. 








g) Advitiya Atma Asthavatu, Parokshaya Sad Dvitiya Arthe Pratiyate : 


¢ Ahamkara part of Ishvara through Tat Pada Part. 


¢ Ahamkara part of Ishvara also enters alongwith Sakshi. 





Ahamkara part enters 








SaaS 





Jivatma 





¢ |can’t accept, Ishvaras wonderful nature. 





Paramatma 











Great, wonderful 








¢ Visishta Advaitins — don’t remove skin, not peeled off. 


e Without Ahamkara skin is Advaitam. 
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Mahavakya 
—— 7 



































With Ahamkara Without Ahamkara 
| | 
- A Format - Binary format 
- Intellectually tired - Intellectually free. 








Revision : Verse 23 — Introduction 


¢ Sureshvaracharya studying 3 compulsory stages through which one has to go through 
while comprehending “Tat Tvam Asi” Mahavakyam. 


Sutra Sloka : 
¢ 3 Significant important stages introduced in Chapter 3 — Verse 3. 


STATIS Ft FArTOTARTETT | samanddhikaranyam ca visesana-visesyata _— 
Seqaasey: Fe-ATCAARL Mt |] laksya-laksana-sambandhah padartha-pratyag-atmanam 


Grammatical coordination, the relation of the qualification and the qualified, the relation of 
the implication and the implied - these are the relations applicable to the [two] words, their 
meanings, and the word - meanings and the inward Self. [Chapter 3 — Verse 3] 








3 Stages 


—$—— SSS SS ee 


(Il) Viseshana — Viseshyam (111) Lakshanya — Lakshya 
1934 








(1) Samanadi Karanyam Cha Tha Bapeandins 











Padartha Pratyagatmana : 
¢ Verse 23 talks about intermediary 2" stage. 
1°t Stage : 


¢ Samanadhi Karanya Sambandah where Tat and Tvam used in apposition, with 
appositional relationship, while entering 2"4 stage, you have to take primary meaning, 
Vachyartha of Tat and Tvam. 


¢ Should not jump into Lakshyartha, secondary meaning. 


¢ Ultimately have to take implied meaning, Lakshyartha in 3 stage of Tvam Pada and 























Tat Pada. 
24 Stage : 
Vachyartha 

Jivatma Paramatma 
- Chit - Chidabasa - Chit - Chidabasa 
- Nirguna - Saguna - Nirguna - Saguna 
- Paramartikam - Vyavaharikam - Paramartikam - Vyavaharikam 
- Fruit - Skin - Fruit - Skin 
- Sakshi - Ahamkara - Sakshi - Ahamkara 





























1935 


¢ Inintermediary stage, intellect comprehends only mixed state. 








¢ Between Jivatma and Paramatma mixtures what is the relationship? 





¢ Viseshana — Viseshya Sambanda. 





- Qualifier - Qualified 
- Chit - Chidabasa 


Paramatma qualifies Jivatma Jivatma qualifies Paramatma 


- By transferring Paramatma status to - By transferring Jivatma status to 
Jivatma. Paramatma. 
Nirguna Paramartika Chit status given | - Saguna Jiva Vyavaharika status given 
to Jivatma. to Paramatma. 
Awareness principle of Paramatma - Location transferred to remote 
transferred to Jivatma. Paramatma. 





¢ Both exchange status by giving their statuses. 

¢ Ultimately in 2" stage we get Jivatma — Paramatma mixture. 

¢ They combine together, exchanging statuses in Vyavaharika Avasta. 

¢ Don’t be in a hurry to come to Lakshyartha of Advitiya, Nirguna Chaitanyam. 
¢ Fuel tank has to be properly utilized for payload. 


¢ Go up to certain level and then dropped into ocean. hae 


¢ Vachyartha and Viseshana — Viseshya Sambanda are 2 important steps. 
a) Tatra: 
¢ There in Mahavakya. 
b) Yadyapi : 
¢ Temporarily. 
c) Tat Tvam Asi Vyakyat : 
¢ From Mahavakya like Tat Tvam Asi and other Mahavakyas. 
d) Samanadi Karanya — Viseshana, Viseshya Lakshana : 
¢ Uniform for all. 
e) Upasidsita Advitiya Atmeti : 


e First higher chit component of Jivatma enters, then higher component of Paramatma 
enters. 


Wanted component of Jivatma and - Ahamkara, unwanted component 
Paramatma is eternal always there. enters. 
Upadisidsitam - Anupadisitam 


Upadatum Ishtam 

Upa Sidsita 

To be gained component 
Nondual chit Atma 





f) Advitiya Artha Vatu : 


Just as wanted component of Paramartika Chit enters, Chit of discerning student 
unwanted component also enters. 


g) Parokshya Sad Chit Yartham : 


Remoteness of Chidabasa of Paramatma, unwanted component enters in the mind of 
Jivatma Samsari looking upto Paramatma. 


Paroksha Chidabasa of Paramatma, comes closer to Jivatma. 
Why Chidabasa of Ishvara becomes remote? 


Ishvaras Chidabasa has extraordinary attributes Sarvagyatvam, Sarvatmakatvam, 
Anantha Kalyana Guna Gunai Nilayatvam. 


| feel | can’t come near Ishvara when | think more about him. 
My Sadhana Chatustaya Sampatti in trouble, no question of Shuddatvam, Muktatvam. 
Chidabasa component of Ishvara will always bring in remoteness. 


Therefore, Chidabasa must be dismissed as Mithya, then only Aikyam can be 
swallowed. 


Always refer to that Paramatma, remote Paramatma. 


h) Advitiya Atmarta Vatu : 


When we link Paramartika component, Vyavaharika component also enters — 
Parokshyam. 


1938 


i) Sad Vithiyarthaha : 


¢ Having 2" entity is status of Jivatma not Paramatma. 


- Many - Paramatma Chidabhasa 


- 24 ness component has remoteness. 
- Limitation belongs to Jivatma + 
Chidabasa. 





¢ Limitation component of Jivas Chidabasa and remoteness component of Paramatma 
both enter the intellect like skin of Banana in the 2"? stage when Viseshana — Viseshya 
Sambanda has to be applied. 


Example : 


e Master of ceremony requests dignitaries to come on stage. 














2 dignitaries 
—— 

- Jivatma - Paramatma 
- Has chair in intellect. - Has chair in intellect 
- Tvam Pada Vachyartha - Tat Pada Vachyartha 
- Saguna — Nirguna Mixture - Saguna — Nirguna Mixture 
- Sadviti Arthaha - Parokshya 
- Limitation - Remoteness 
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¢ Both appear in intellect of the student. 
j) Tatapi : 


e Even though both enter stage, banana and skin. 





Shop keeper sells 


— 

















- Intended component - Unintended component, skin 

- Fruit - By Baga Tyaga Lakshanam 
remove assistants who come to 
the stage. 











k) Asou Arthaha Neiva Pratipitaha Ishitaha : 


e Remoteness component belonging to Vyavaharika Chidabasa of Paramatma and 
Limitation component which belongs to Vyavaharika Chidabasa component of Jivatma. 


¢ These 2 are not intended to be conveyed by Sruti while conveying Tat Tvam Asi. 


- Expects consumer to throw skin. - Gives Niguna + Saguna Amsha. 


- Expects Jeeva to throw Saguna 
and claim Nirguna as self. 





Granthas Neiva Asou Artaha: 


¢ Saguna incidental, not intended meaning of Sruti. 1940 


Big Purva Pakshi : 


Visishta Advaitin and Dvaitin. 


Claim that Sruti conveys only Saguna component, no question of Nirguna component 
and Aikyam. 


Sruti wants to convey only limitations of Jiva and Saguna component of Ishvara — 
Remoteness. 


Therefore continue prayers as Dasa, Practice Upasana, Shukla Gahi, Paramapada Vasal 
on Vaikunta Ekadasi, reach Saguna Paramatma. 


Upanishads wants to convey only Saguna Chidabasa of Jeeva + Paramatma. 


Why you say so? What is reasoning? 


Law of communication : 


Technical important argument, Law. 

Any Pramanam need not talk about something, student has in his mind. 

Idea already in mind of receiver, listener and need not be conveyed by speaker. 
Powerful argument to dismiss Visishta Advaitin and Dvaitin. 

2 +2 =4, already in mind. 


No need of Pramanam to convey this. 


Pramanam Definition : 


Idea must not be in mind of listener, Anadigadatvam, Apoorvata clause. 
1941 


Anadigatatvam, Apporvatvam is meant to convey to listener what is not already in the 
mind of the listener. 


lam limited entity, far away from God, through Pancha Kosha Viveka and Avasta Traya 
Viveka, Veda need not teach. 


Jnana Khandam not to teach idea in Karma Kanda. 
Karma Khada — Teaches : 

Do Puja to Lord. 
Dasoham, protect me, | am helpless, efficient crying, religious mind, A format. 
Jnana Khanda — not to reveal, you are Samsari, different from God, God in Vaikunta. 
Why Upanishad repeats 9 times “Tat Tvam Asi”. 


Sayashchayam Purushe.... 


Taittriya Upanisahd : 


2 





TAIT VAAL Hata i 210 


sa yascayam puruse yascasavaditye sa ekah I 


sa ya evamvit asmallokatpretya I 


etamannamayamatmanamupasankramati I 
etam pranamayamatmanamupasankramati I 
etam manomayamatmanamupasankramati | 
etam vijnanamayamatmanamupasankramati I 
etamanandamayamatmanamupasankramati I 


tadapyesa sloko bhavati 1112 Il 





1942 


The Reality in the core of man and the Reality which is in the sun are one. He who knows this, on leaving 
from this world, first attains the Atman made of food, next the Atman made of prana, next attains the 


Atman made of mind, next attains Atman made of buddhi and lastly attains the Atman made of Bliss... 
regarding this there is the following Vaidika Verse. [Il — VII] — 12] 





e Saguna idea already Pratitam, present in mind of student. 


¢ Before coming to Vedas, there is fear of Iha Loka, in this world will have old age, will 
die, samsara. 


Vedas Aim: 

¢ Baya Nivritti, remove Nivrittis. 
Karma Khanda: 

e Bhagavan is Karma Phala Dhata. 


e Introduces Sanchita, Prarabda, Agami Karmas, Punarjanma, A format, Rahu Ketu, Para 
Loka. 


e Introduces more fear, Ilhaloka, Paraloka Bayam. 


¢ If Jnana Khanda only for retaining this fear and keep me in A format with Iha Loka and 
Para Loka Bayam, it is better to be communist. 


Karma Khanda Teaches: 


e Para Loka Bayam to teach Dharma Anushtanam 


1943 


Jnana Khanda: 


¢ Meant to remove Dharma, Artha, Kama... and give Moksha Purushartha, remove lha 
Loka, Para Loka Bayam. 


e As long as you are in Saguna Chidabasa, A format will continue. 




















A format 
- |—Jiva - Bagawan elsewhere - There is a world. 
- Here - tha Loka + Para Loka 
Phala Dhata. 

















Jnana Khanda: 


¢ When you disregard Jiva Chidabasa, Ishvara Chidabasa, Saguna disappears, A format 
doesn’t exist, Mithya Nama Rupa dissolves in the truth reality = Binary format. 








e Aham Brahma Asmi, let there be world or no world, it rises and dissolves in me 
Brahman, Aham Muktaha, no difference in the world — body — mind complex. 


e All experiences becomes an entertainment to a Jnani who is Brahma Nishta. 
¢ Saguna Chidabasa has to be discarded. 

Jnana Khanda : 
¢ Can’t introduce Saguna Ishvara, and Jiva. 


¢ Karma Khanda has already introduced fear list (Iha + Para Loka Bayam). 1944 


e Jnana Khanda has to remove Para Loka and Iha Loka Bayam, Saguna Jiva and Ishvara 
must become Mithya, no way out. 


e¢ Saguna Prapancha has to be falsified. 


¢ Advaita Prakaranam — Mandukya Upanishad : 





7 farcry 7 areata Agl 7 FT Aqn: | Na nirodho na cotpattir-na baddho na ca sadhakah 
a aay FY qm saa qTalaal | 32 | na mumuksur-na vai mukta ityesa paramarthata I! 32 II 

















There is neither dissolution, nor birth; neither anyone in bondage, nor any aspirant for wisdom; neither 


can there be anyone who hankers after liberation, nor any liberated as such. This alone is the Supreme 
Truth. [2 - K - 32] 





a aAl asian ofa: Gaal Seq a faga ] na kascij-jayate jivah sambhavo-'sya na vidyate | 
Caraga aa qa fara aa lee ll etat-tad-uttamam satyam yatra kincin-na jayate II 48 Il 


No Jiva — the ego-centric separative creatures — is ever born. There does not exist any cause (which can 
produce them as its effect). This (Brahman) is that highest Truth where nothing is ever born. [Ill — K — 48] 





¢ Without coming to this, No remedy, don’t continue to be Jiva, Run to Lord, never to 
come back again. 


¢ Be here and know yourself to be everfree Atma. 
¢ Falsify Jiva, Jagat, Ishvara. 
e Running away from the world makes world more real. 


e Remaining in the world, falsify the world, no other remedy. oak 





Reason : 

¢ Saguna, already known idea. 

¢ Jnana Khanda not required to teach Saguna. 

¢ Pragapi, before coming to Mahavakya Sravanam. 
I) Etasya: 


¢ This idea of limitation of Jiva and remoteness of Ishvara is already in the mind of 
student. 


¢ It need not be conveyed by Mahavakyam. 
m) Iti Imam Artham : 

¢ This important significance author is conveying in Verse 23, iti Aha. 
Verse 23: 


tad ity etat padam loke bahv-artha-pratipadakam 


aparityajya paroksyam abhidhanottham eva tat 





digcaad-ad Sih aeedt-ofaaesHA 
SIRSISS IN ARaTAAA dat 23 


In ordinary discourse the word "that" is used to convey many meanings without 
abandoning the sense of mediacy. This sense of mediacy arises from the word ["that"] itself. 
[Chapter 3 — Verse 23] 














a) Tatu iti Etatu Padam Bahava Pratipadakam : 
¢ Tatu in Mahavakya conveys remoteness, as Vachyartha. 


¢ Conveyed but not intended. 1946 


¢ Not Banana skin but fruit given by shopkeeper. 

¢ Sruti hands over remoteness also but that is not intended meaning. 
b) Tatu Loke : 

¢ In this world, during Laukika, Vyavaharika Communication. 
c) Bahu Artha Pratipadakam : 

e Many meanings conveyed depending on context. 
d) Tat — That = Pronoun, proxy noun, representative of a noun. 

¢ Himalayas, Ganga, Planets, star. 

¢ Inand thru all, one thing common, Parokshya, remoteness. 


e |fno remoteness, can’t use word “That”, will use this. 





| Sanskrit Grammar 


a ae 


2 That 2 This 


— a — 7 


Remote Very Remote Proximate Very Proximate | 





























¢ Parokshyam included in all that, when Parokshyam enters my intellect, as meaning of 
that, remoteness also enters as Vachyartha. 


1947 


e) Paroksham Aparityajya : 

¢ Parityajya = Excluding. 

¢ A Parityajya = Not excluding = including. 

¢ Remoteness also enters intellect like skin of Banana. 
f) Tatu : 

¢ Such a meaning, which includes remoteness is. 
g) Abhidhanotyam Eva Tatu : 


e It is Vachyartham, primary, direct meaning of Tat, mixture of Chit and Chidabasa, 
Paramartika and Vyavaharika, Nirguna and Saguna. 


¢ Abhidhanotvam — means born out of word, primarily = Vachyartha. 


1948 


Verse 24: 


THA Ig Ted ANATA-ara | tvam ity api padam tad-vat saksGn-matrartha-vaci tu 


SARA SACI ATTY SaaS Uh Bw WL |] Samsaritam asamtyajya sapi syad abhidhana-ja 








In the same way, the word "thou" without abandoning the sense of transmigratoriness refers 
primarily only to a person who is immediate. [Chapter 3 — Verse 24] 











¢ Same rule is applicable to Tvam also. 
e It enters the mind through ears. 


e “You” is mixture of Chit and Chidabasa, Paramartikam and Vyavaharikam, Saguna — 
Nirguna. 


a) Tvam Itapi Padam : 
¢ Tvam in Vedanta or Laukika — not faraway, not close by, intimately available entity. 
¢ Tvam = Intimacy idea of something. 
¢ Tvam happens to be myself. 
b) Sakshat Matra Artha Vachi : 
¢ Reveals intimately available, immediate, intimate. 


e Matra... some objects are closeby, intimate like cloth, dress, body. 


1949 








Intimate — cloth - body 








ee 








Now 








Later 











- Non intimate 
- Far away 








|— myself am intimate, can never become remote. 


Never unremotable, not remote at any time. 


You = never remote, Sakshat Matram, reveals Sakshi. 


Object Sakshat, only when | perceive, when | (Body) goes away, it is Asakshat. 


Sakshi — Sakshat — all the time. 


In class, Sakshat, after class you become Asakshat. 


| — Atma am never Asakshat. 
In Svarga, Naraka, 14 Lokas, Sakshat. 
Tvam, Refers to Nitya Sakshat. 





Says 














Tvam 











- You 
- Nitya Sakshat 











Idam 











- This 
- Anitya Sakshat Vastu 








1950 


Revision : Verse 24 


¢ Sureshvaracharya analyzing 3 stages through which Mahavakya functions and conveys 
its being. 





3 Stages 


—— —— ——, 


(I) (II) (III) 
| | | 
Samandhi Karana Viseshna — Viseshya Lakshana — Lakshya 
Sambanda Sambanda Sambanda 



































1) Samanadhi Karana Sambanda (Relationship) between Tat — Tvam — Words : 





Sanskrit words — Relationship 


a 














- With Preposition 
- Vaiadhikaranya Sambandha 
- With, in, on, of, upon, from 











Example |: 


| write with Pen. 
alr 
- Preposition 


- Intermediating 


- Without preposition 
- Apposition 
- Aikya Sambanda 
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Example II: 
¢ He is standing on the ground 
oh 
- Words linked with Preposition. 
Example Ill: 
¢ Water is in the bottle. 
° Itis not said: 
o Jivain Paramatma 
o Jiva of Paramatma 
o Jiva with Paramatma. 


¢ Between Tat and Tvam no preposition in between, a very significant fact to be noted. 











¢ Preposition conveys relationship, absence of preposition conveys Aikyam, oneness. 





¢ For Advaitin, absence of preposition is very significant fact to be observed with special 
magnifying glass. 


¢ Carefully notice absence of preposition. 





¢ Prepositionless relationship between Tat and Tvam, 2 words, Aikya Sambandha 
between Tat and Tvam. 


24 Stage : 


¢ Viseshna— Viseshya Sambandha exists between Primary meaning, Vachyartham of 
Tat and Tvam, 2 words. 1952 














¢ 24 stage focuses on primary meaning of Jivatma — Paramatma, qualifier — qualified 



















































































relationship. 
Vachyartha — Primary meaning 
Tat Tvam 
Paramatma Jivatma 
Verse 23 Verse 24 
Wanted Unwanted Wanted Unwanted 
| | al | 
Chaitanyam x Pamigieaees Proximity, close - Samsaritvam 
Asamsaritvam ‘ to me, me — myself 
Nitya Mukt Sour Wank ermanent 
ie haaleans - - Obstruction for P oe 
Must Retain ; Immediacy 
Aikya Jnanam 
Must retain 
- Parokshyatvam 
Sakshat 
Ukta Arthaha. 
; Matrastam 
- Can’t be Nitya pea eedlig sare 
Mukta. Y 











available for myself. 








1953 


Jiva Qualifies Paramatma. 
Paramatma qualifies Jivatma. 


Qualifies means Jivatma transfers its status to Paramatma and Paramatma transfers its 
status to Jivatma, mutual transformations. 


Jivahood > Gifted > to Paramatma 
Paramatmahood > Gifted > To Jivatma 
Hood > Exchange of relationship 
> Jivatvam is qualifying Paramatma. 
> Paramatvam is qualifying Jivatma. 


This intermediary stage between qualifier — qualified relationship exists between 2 
primary meanings of Tat and Tvam. 


More you say “That Paramatma” more distance created, greater Samsari | am. 


Samsaritvam is proportional to distance | have from Paramatma. 





Sakshat — Directness, proximity, 
immediacy, closeness 

















2 types 


——$ 











Anitya Sakshatvam Nitya Sakshatvam 
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Anitya Sakshatvam Nitya Sakshatvam 


Temporary directness - Permanent directness, 
Devata Sakshatvam immediacy. 

Devotees direct experience of - lam directly available 
Rama, Krishna, Devi because of permanently for myself. 


34 Stage : 


Tapas. - Tvam reveals permanent 
Thyagaraja — Rama. directness of oneself to oneself = 
Meera — Krishna Sakshat Matram. 

Now gone 

Direct Pratyaksha Padartha. 








Scrape off / Peel off unwanted 
(By Bhaga Tyaga Lakshana) 











Paramatma Component Jivatma Component 

















Remoteness Samsaritvam 




















Retain - wanted 


—————————e ———————— os 














- Paramatma Component - Jivatma component 
- Nitya Asamsaritvam - Permanent immediacy. 
- Paramatma stops to be remote. - Jivatma stops to be Samsari. 
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¢ Now Jivatma and Paramatma ready for Aikyam — marriage. 
a) Samsaritvam Asamtyaijya : 

¢ Include Asamsaritvam in 2" stage. 
b) Sa Api Abhidhanaji Bavati : 


¢ That becomes primary meaning of Tat and Tvam Pada. 


¢ In primary meaning, unwanted components are included, fruit and skin. 


e 3rd stage — Peel off. 
c) Abhidhanajam — Vahyartha, Mukhyartha : 


¢ Primary meaning of Tvam. 


1956 


Verse 25 — Introduction: 


viruddhoddesanatvac ca paroksya-duhkhitvayor 


avivaksitatvam ity aha 











Since the primary meanings are contradictory, it is said that mediacy and being subject to 
suffering are not the meanings intended to be conveyed. [Introduction — Chapter 3 — Verse 25] 








In primary meaning, unwanted component is included, Samsaritvam of Jivatma and 
remoteness of Paramatma. 


We come to 2" stage by law if 15t stage is Samanadhi Karanyam. 
24 stage is Viseshana — Viseshya Bava Sambanda. 


Apply qualifier — qualified relationship between primary meaning of Jivatma and 
Paramatma. 


They will not join together. 


- Jivatma status can’t go to - Paramatma status can’t go to 


Paramatma status because of Jivatma because of remoteness. 
Samsaritvam. 





Like 2 north poles of magnet repel because of unwanted component, Jivatma and 
Paramatma repel each other. 

They can’t come near each other as long as 2 repelling mutually exclusive components 
are there in them. 1957 


¢ Upanishad does not want to include repelling components, even though they come 
together. 


a) Paroksha Dukhitvam : 

¢ Remoteness in Paramatma and Samsara Dukhitvam in Jivatma. 
b) Tayor : 

e Are included in meaning of Tat and Tvam. 
c) Avivakshitatvam : 

e They are not intended to be included by Sruti. 

¢ Shopkeeper sells Banana and hopes buyer will peel skin. 


¢ Sruti gives both primary and secondary meanings but it wants seeker to reject 2 
repelling components. 


d) Paroksha Dukhitva Yor iva Vakshitatvam : 
¢ Unwanted meanings not conveyed — why? 
e) Viruddha Utteshanatvat : 


¢ Because 2 components are mutually repelling, of contradictory, like incompatible 
couples. 


¢ Trying to find Aikyam at home, struggling to live under one roof. 
e Have to do Baga Tyaga Lakshana and then can live together. 
e Vachyartham does not work, primary Svabava problematic. 


¢ Jivatma and Paramatma can’t live under one roof. 1958 


¢ Instead of Amanitvam, Adambitvam, Asaktihi, Anabishvangaha, we have opposite 
qualities. 


Gita: 
amanitvam adambhitvam 
ahimsa ksantirarjavam | 


acaryOpasanam saucam 


sthairyam atmavinigrahah || 13-8 | | 











Humility, unpretentiousness, non-injury, forgiveness, uprightness, service to the teacher, purity, 
steadfastness, self-control.... [Chapter 13 — Verse 8] 





¢ God says you stay in Bhu Loka, | will remain in Vaikunta. 

¢ To be under one roof, opposite components must be given up. 
f) Uddeshanam : 

¢ Primary meaning, Vachyartha. 
g) Viruddha : 


¢ Mutually exclusive because of remoteness of Paramatma and Samsaritvam of Jiva 
which are unwanted components. 


h) Iti Aha : 
¢ This is clarified in following Sloka. 
¢ 24 stage — Viseshana — Viseshya Sambanda is repulsion stage. 1959 





Verse 25: 
Sea aeaee ANeaA-TOM aa uddisyamanam vakya-stham noddesana-gunanvitam 


srepretata-Waeia Sart Gaga Re u_ || akaviksita-padarthena samsargam pratipadyate 


What is signified by the subject in the sentence, associated as it is with the quality [of suffering], 
does not admit of a relation with what is signified by the predicted. [Chapter 3 — Verse 25] 

















¢ In 24 stage, we refuse to scrape off Samsaritvam of Jivatma and remoteness of 
Paramatma. 


Teacher : 
¢ You are Nitya Muktaha. 
Student : 
¢ Refutes to accept, continues to be Visishta Advaitin, Dvaitin. 
a) Vakyastham : 
¢ In Mahavakya. 
b) Uttishyan : 
¢ Subject of sentence is Jivatma Tvam. 





- Predicate - Subject - Verb 
- Akankshitam, - Uttishya Manam. - 2° person, Madhyama 
Vidhiyamakam. - 24 person. Purusha, Eka 


- Paramatma. - Jivatma Vachanam. 960 





c) Uddishya Manam Vakyastham : 
¢ Subject of Mahavakya. 
d) Uddeshana Gunan Anvitam : 
e Which has got unwanted component samsaritvam included in primary meaning. 
e¢ InLakshyartha, secondary meaning, we remove unwanted component. 
e) Na Samsargam Pratipadyate : 
¢ We can never have oneness, connection in Vachyartha. 
f) Sakshita Pradakena : 


¢ Tad Padartha, predicate, Paramatma, primary meaning includes unwanted element of 
remoteness. 


e Unless you do Baga Tyaga Lakshana, can’t have Aikyam. 
¢ Visishta Advaitn is always in 2" stage, irritated, never comes to 3 stage. 
¢ How Soham? 
Must say Dasoham because of repelling Gunas, Paramatma is great, Jiva is Samsari. 
g) Na Samsargam Pratipatyate : 
¢ Sruti expects me to remove Deha Abhimana. 
e Academic exercise must be converted to practical experience by Baga Tyaga Lakshana. 


¢ As long as | have Deha Abimana, taking Vachyartha, Mahavakya will not work. 


1961 


Verse 26 — Introduction: 


vata etad evam ato ‘nupaditsitayor api 


tat-tvam arthayor visesana-visesya-bhavo 


bheda-samsarga- rahitavakyartha-lak sanayaivety’ 


upasamharah 











This being the case, it should be concluded that the relation of the qualification and the qualified 
between the meanings of the two words "tat" and "tvam", which is not intended, is for the 
purpose of indicating the sentence sense which is devoid of difference as well as relation. 
[Introduction — Chapter 2 — Verse 26] 





What is the purpose of dwelling so much in 2" stage? 
Vachyartha, Viseshana — Viseshya Bava Sambanda? 
Intermediary stage required to know necessity of 3" stage. 
Come to 2" stage, apply Viseshana Viseshya Bava Sambanda. 


While applying Sambanda, we will be aware of mutual repulsion of Jivatma Vachyartha 
and Paramatma Vachyartha. 


Repulsion must be intensely experienced. 
Then can analyse what is repelling component. 


Son, Daughter, wife, Business are repelling component. ices 





¢ Discover this and come to intermediary stage. 

¢ See repulsion for myself. 

¢ Then go to Lakshaya — Lakshana Sambanda between Vachyartha and Lakshyartha. 
a) Yataha Etatu Evam : 


¢ Because of above mentioned condition, mutual repulsion takes place between Jivatma 
and Paramatma when you take primary meaning, because of inclusion of unwanted 
components. 


°¢ See incompatibility between 2 Vachyarthas. 
b) Tat Tvam Artha Yoho: 

¢ Primary meaning, Vachyartha of Tat and Tvam. 
c) Anupaditsitam : 

¢ When primary meaning is not intended by Sruti. 

¢ How do you know? 

¢ Their Aikyam, oneness not possible. 

e Asi reveals Aikyam. 


e Remoteness of Paramatma and Samsaritvam of Jivatma are obstacles in Vachyartha of 
Tat and Tvam. 


1963 


d) Viseshana — Viseshya Bavaha : 






































Viseshana Viseshya 
{ t 
Qualifier Qualified 
——————— 





- Relationship 

- Exchange of Mutual status is 
of their remoteness and 
Samsaritva Conditions. 











e) Na Samsargam Pratipatyate : 
¢ Repel each other. 
¢ What is Aim of Upanishad? 


f) Lakshana — Lakshand Vakyartha Eva Upasamhara : 
Thoroughly understand 3 stage then intellect can sweep in one go all 3 stages and 


resolve into Aikyam. 


Example : 
¢ 1%t time in Singapore don’t know how to reach class. 


e After 4 years can map the roads well in the mind. 





1964 


¢ Siddhi Granthas deal with Technical aspects. 


¢ 1% time difficult. 


e Later will know — like Sthula, Sukshma, Karana Sharirams. 


¢ Will land in Aikyam in one minute.. | was, am, will ever be free. 


¢ Where is Samsara? 


¢ Itis an intellectual journey of Mahavakyam. 


g) Vakyartha Lakshanaya : 


¢ Apply secondary meaning. 















































3'¢ Stage 
Jivatma Paramatma 
Vachyartha Lakshyartha Vachyartha Lakshyartha 
| | | | 
- Samsaritvam - Retain pure Chit. - Remoteness - Retain pure Sat 
- Drop Ahamkara in - Ahamkara, - Superior 
all Anatmas. Mamakara, attributes 
- Inferior attributes Rahita Chit 























1965 





Asi - Oneness 


—— SS 


Pure Chit Pure Sat 


Jivatma Paramatma 









































e Jivatma looses primary meaning, freed from inferior attributes and Paramatma looses 
primary meaning, freed from superior attributes. 


h) Bheda Samsarga Rahita Vakyartha : 
¢ Pure Chit and pure Sat can happily live under one roof of Atma. 
e Aikyam = Total oneness. 
¢ Bheda Rahitaha, free from all divisions. 
¢ Therefore Samsargaha, no relationship at all. 
¢ Jivatma is related to Paramatma is putting them in preposition. 
¢ Ultimate meaning : 
Jivatma is Paramatma. 


¢ This concept is called Bheda Samsarga Rahitam, Divisionless, relationless. 


1966 





j) Vachyartham : 


To apply primary meaning, intermediary stage is required as stepping stone. 
k) Lakshyartham : 


* To come to secondary stage. 
|) Iti Upasamhara : 


¢ This is end of 2"4 stage of Mahavakya Vichara. 
Verse 26: 


dal faarsoneed faatsacd TAME | tado visesandrthatvam visesyatvam tvamas tatha 


TETGSATGTAT: TA: CAL TATA 28 wt || laksya-laksana-sambandhas fayoh sydt pratyagatmana 








The word "that" is used in the sense of qualification, and the word "thou" is used in the sense of 
the qualified. The two words come to have the relation of the implication and the implied by the 
inward Self [which is the import of the sentence]. [Chapter 3 — Verse 26] 





¢ Corridor verse, end of 2 stage, beginning of 3 stage. 


- 24 stage - 3 stage. 


- Viseshana — Viseshya Bava - Lakshana Lakshya Bava 
Sambanda. Sambanda. 





1967 





a) Tadaha : 


Tvam — Jivatma with its primary meaning in 2™ stage. 


b) Viseshanartham : 


- Viseshyam 


- Substance 
- Qualified 


- Viseshanam 
- Adjective, attribute. 
- Qualifying expression. 








Law of Interpretation 

















- Primary meaning Vachyartha 

- Direct meaning 

- Viseshana — Viseshya 
Sambanda. 

- Substance — Attribute 
relationship. 

- Qualified (Jivatma) 

- Qualifier (Paramatma - Attribute) 

- Stronger 

















- Secondary meaning 
Lakshyartha. 

- Indirect meaning 

- Weaker 











1968 


e After applying primary meaning if contradictions exist, go to secondary meaning. 
24 stage : 

* Only a stepping stone, intermediary stage Sruti wants us to go to 3 stage. 
Gita : Dhyana Sloka 


Prapanna-parijataya totravetraikapanaye 
jnana-mudraya krshnaya gitamrta-duhe namah — 3. 


Salutations to Krsna : Who is a “tree of fulfilment” (i.e., Parijata or Kalpataru — the bestower of all desires 
to all those who totally surrender to Him, who has milked the Gita-nectar, the holder of Jnana-mudra, the 
wielder of the cane in one hand with which He drives home the herd of cattle under His protection. 
[Dhyana Sloka 3] 





¢ 5 words — in Samanadhi Karanyam with no prepositions. 

¢ Take primary meaning + Viseshana — Viseshya Bava Sambanda. 
¢ Krishnas attributes increased, no contradiction. 

°* Journey over. 


¢ In Mahavakya, primary meaning contradictory, journey continues to 3" stage. 


1969 


c) Tvam Visehyartham : 


- Subject 
- Always known to speaker and 


listener. 
- Rama subject known. 


¢ Tatu Tvam Asi. 


- Subject 
- You 
- Known student 


- Viseshyam 


Predicate 

New information to listener 
about substance. 

Rama is king of Ayodhya. 
King not known, unknown. 





Predicate 

Viseshanam 

Unknown Brahman 
Akankshita Padartha, 
Vidhiyamanam. 

Apoorva, new information to 
be known. 





¢ While applying Viseshana — Viseshya Sambandha, we experience 2 fold contradiction. 


1970 





Contradictions 











Tat 


SS 








Tvam 








- Brahman 





- Remoteness, 


- Asamsari, Liberated 





Viseshanam 








Because of Contradiction, go to 3 stage. 





- Samsaritvam 
- Viseshyam you 
- Bound 








e Lakshya — Lakshana Sambanda. 
d) Tvam Padasya Viseshyatvam Bavati. 


e) Tadaha Padasya Viseshanam Bavati : 


34 stage : 


2 primary meanings are Vachyarthams, Jivatma + Paramatma, contradict mutually. 





Lakshanam — Pair - Sagunam 











Vachyartham — Primary meaning 








—_— 





Jivatma 








Paramatma 











Inferior attribute 














Superior Attributes 








1971 


Because of contradiction, each one will drop mutually contradictory pair as Mithya. 





Mithya 








—— 





Tat Paramatma 


Tvam Jivatma 











Drop Prapancha Trayam, 
superior attributes, Karanam 
status as Mithya. 

Peel off skin from Paramatma. 
Sarva Ishvaratvam, Sarva 
Shaktimanatvam, Sarvagyatvam. 
Glories of Bhagavan dropped. 
Gita : Chapter 10 

Vibhutis — dropped including 
Karanam status. 

Paramatma status will go. 
Undressed Paramatma remains, 
who is called Turiya, Atma. 
Jivatma rubs off some attributes 
off Paramatma like remoteness. 





Drop: 

Sharira Trayam, inferior attributes, 
Karyam status as Mithya. 

Jivas contradictory attributes 
peeled off. 

Sanchita, Agami, Prarabda Karmas 
dropped. 

Karyam status, creature status, 
created status. 

Rubbed off my Paramatma. 
Paramatma rubs of Samsaritvam 
off from Jivatma. 

Jiva Adjective goes away. 














1972 





Wwhatisleftbehind? 


—— 











- Nothing - Nirguna Atma 


- Visishta Advaitin = Advaitin 
- No Nirguna Padartha - Nirguna Padartha, Atma remains. 








- Jivatma minus Jiva = Nirguna Atma. 
- Paramatma minus Parama = Atma. 











Are there no 2 Nirguna Atmas? 








Left over component = Ekatma. 








Because of Mutual rubbing off, what comes out is Ekatma, called Lakshyam. 


- Pair - Comes after rubbing of 
- Lakshanam Jivatma, Paramatma pair. 
- Saguna - Lakshyam. 


- Vachyartha - Because of Mutual rubbing, 
both loose their skin, dress. 
- Free from Prapancha + 
Sharira Trayam. 





What comes out? 


Tussle take place in 3 stage — Mithya Anatma. 1973 


¢ Superior, inferior attributes will be dropped, won’t go away, will be understood as 
Mithya. 


¢ Dismissal in Vedanta is falsification. 
¢ Prapancha and Shariram falsified. 
¢ Karyam status of Jivatma dismissed. 
Vivekchoodamani : 
ekameva sadanekakaranam 
karandntaranirasyakdranam | 


karyakaranavilaksanam svayam 


aa a zante wraaream ui 260 brahma tattvamasi bhavayatmani || 260| | 


That which, even though one Reality, is the cause for the many, the cause that refutes all other causes, 
which is distinct from causes and effects and self-existent --- “That Brahman Thou Art” .... Meditate on this 
in your mind. [Verse 260] 





¢ Turiya Ekatma is left behind. 



































Pair 
Jivatma Paramatma 
| | 
Vishwa, Teijasa, Pragya Virat, Hiranyagarbha, Antaryami 
Ishvara 1974 











¢ What is left behind is Karya Karana Vilakshanam. 


e Existence, consciousness, not part, product, property of matter, body, mind, thought = 
3°¢ stage. 


- Sagunam - Nirgunam 


- Lakshanam - Lakshyam 
- Indicator - Indicated 
- Revealor - Revealed 





¢ There is Lakshanam — Lakshya Sambanda between Jivatma - Paramatma pair. 
¢ Tayoho = For Saguna Jivatma Paramatma pair. 


¢ Lakshana—Lakshaya Sambanda Asti between Nirguna Ekatma and Jivatma / 
Paramatma pair, Pratyagatmanaha Saha. 


e¢ Pratyagatma = Nirguna Ekatma 
¢ Wecan’t give Jiva or Parama Adjective to Atma. 


f) Tayoho Jivatma Paramatma Yoho Lakshya — Lakshana Sambanda Pratyag Atmane. 


1975 


Verse 27 — Introduction: 


katham punar avivak sita-viruddha-nirasyamanasya 
laksanarthatvam 


An objection may be raised: "How can that which is not intended, which is opposed, and which 
has [therefore] to be discarded be the indicator?” [Introduction — Chapter 3 — Verse 27] 





Purva Pakshi — Doubt : 


¢ You are talking about Lakshya Lakshana Sambanda between Vachyartha and 






































Lakshyartha. 
Vachyartha Lakshyartha 
t t 
Saguna Jivatma / Paramatma Pair Single Nirguna Atma 
———— 





- Lakshya — Lakshana Sambanda. 
- Landing into Ekatma 
- Duality 











e Advaitam not possible, two are there. 


1976 








2 Options 


oe 






































Drop Sambanda Keep Sambanda 
| | 
- Will not be able to - Vachyartha pair 
understand Mahavakya. - Lakshanam 
- Mithya 





Our Answer: 


¢ We talk about Sambanda between Mithya and Satyam. 


Vachyartha Lakshyartha 


- Pair - Single 


- Saguna Jivatma / Paramatma - Nirguna Ekatma 
Mithya. - Satyam 





Purva Pakshi : 
¢ How relationship between Satyam and Mithya. 
Law: 
¢ Relationship possible between 2 entities belonging to same order or reality. 


¢ Dream girl can’t marry Jagrat boy. 


1977 


Answer in this Sloka : 

a) Avivakta Nirudya Nirashaya Manasya : 
¢ Vachyartha pair of Jivatma and Paramatma Saguna is, 
¢ Avivakshitam — not intended by Upanishad. 


¢ Lakshyartha alone intended, peel will not remove hunger. 
b) 


Vivakshitam - Avivakshitam 
Vachyartham - Lakshyartham 
Accepted by us - Intended 


Unintended 

Contradictory 

Mithya 

Mutually contradictory pair 





c) Nirasya Manasya : 
¢ Mithya to be falsified, negated. 
¢ How can Mithya Vachyartham and Satya Lakshyaha go together? 
d) Katham Punaha? 
¢ How Mithya world, Vachyartha serves as Lakshanam for Nirguna Ekatma? 
¢ How Lakshya — Lakshana Sambanda — indicator — indicated relationship between 


Mithya and Satyam? 1978 








Can Say 






































Both Satyam Both Mithya 
| | 
- Dvaitam - Nihilism 
- Shunya Vadi 
- Mahayana Buddhism 





Advaitin : 


Both not Satyam, both not Mithya. 
One is Satyam, other Mithya. 


They have Lakshya — Lakshana Sambanda in a mysterious manner. 











Relationship 


eS ] 


Revealer Revealed 


























Normally Mithya and Satyam can’t have relationship. 


In Mysterious manner, Mithya can reveal Satyam and have mysterious Lakshya — 
Lakshana Sambanda as Upalakshanam. 


1979 


Verse 27: 


SAT AAT: Tera: TAS TA | laksanam sarpa-vad rajjvah praticah syad aham tatha 
delaeda areas afa ash ACTHAT A Bu || tad-badhenaiva vakyartham vetti so ‘pi tad-dsrayat 


Just as the [illusory] snake indicates the rope, even so the "I" indicates the inward Self. One 
understands the meaning of the sentence ["The snake is the rope"] through the snake and by 
sublating it. Even so, one understands [the meaning of the sentence "That thou art" through 
the intellect and by sublating it]. [Chapter 3 — Verse 27] 





e Mithya— Satyam can’t have Real Relationship. 


¢ They have a mysterious relationship of Mithya revealing the Satyam because of a 
peculiar situation. 





¢ Wherever Mithya is there, Satyam is there, lending existence. 


¢ Ashraya — Ashrita Sambanda exists. 








¢ Satyam exists as lender of existence to any Mithya Padartha. 





¢ Where Mithya Padartha is there, there itself Satyam is there. 


¢ By looking at Mithya, | can reveal Satyam which is lender of existence behind Mithya 
Padartha. 


¢ Therefore, by showing Mithya, can reveal Satya Vastu. 


e False snake reveals rope. 1980 


¢ Guru uses false snake. 

















False Snake 
Can’t poison Can’t be used to earn Can reveal Satya Vastu, 
money for charmer rope 











¢ Process of knowing, called Epistomology. 


e Inthe vision of Guru, there is no snake, snake does not exist, only rope is there, false 
snake is non-existent. 


e Guru Introduces Snake called “Anuvada”. 
¢ Quotes Snake which exists for the student. 


¢ Guru compromises and uses the word snake even though snake is absent. 





Guru: 
e “That Snake is Rope” 
NY 
Because of which student is Shivering 
1981 


Sishya notices rope in same place where he is seeing snake. 
To understand rope, Guru uses false snake, reveals real rope. 
What is the relationship between false snake and real rope? 
Mysterious, Lakshya — Lakshana Sambanda called Upalakshanam. 
Guru can extend this to Vedanta also by saying : 

o This world you see is nothing but really Brahman. 

o This snake you see is nothing but really rope. 


When teaching is utilized, false world, nonexistent in the vision of Guru, false world is 
used to Reveal real Brahman. 


Which is pure existence. 


Where is existence? Where is rope? In the same place as rope snake. 





Real Brahman, existence, is in this world itself. 





Sishya has to grasp existence here and now. 

In the discovery of pure existence what should world do? 
What should world do? 

World should get falsified as Mithya. 


When this revealation takes place, Vachyartha has become Lakshanam. 


1982 


False Snake (Revealor) Lakshanam_ | Saguna Jivatma World — Paramatma 
(Revealor) Lakshanam 


- Reveals Rope (Revealed) - Reveals Ekatma Lakshyam — 
Lakshyam. Brahman (revealed) 





a) Sarpavatu : 
e Like the false Snake. 
b) Rajjvaha Bavati : 


e Like false snake can be revealer of real rope with a mysterious revealation, Lakshya — 
Lakshana Sambanda. 


Upalakshanya Upalakshana Sambanda Lakshanaya Sambanda 





- When one is real, other unreal. - When both Lakshanam and 
Lakshyam are equally real. 


¢ Here Lakshya — Lakshana Sambanda is Upalakshya — Upalakshana Sambanda. 


¢ Just as the false snake becomes the revealor of real Rope. 
c) Tatha —- Aham : 

e Aham represents, Vachyartha Jivatma and Vachyartha Paramatma pair which is false. 
d) Lakshanaya Syat : 

¢ Can become revealor of. 
e) Pratichaha : 


¢ Nirguna Ekatma which is Lakshyam, Satyam. 1983 


2"¢ Half of verse : 
¢ What is phenomena that takes place for listener? 
Example : 
¢ Rope snake. 
Guru Says : 
¢ This is rope. 
¢ Two important phenomena takes place, both important for Advaitam. 
I) False Snake can reveal real rope : 
¢ Guru reveals false snake to point out rope. 
¢ False Snake is utilized to reveal real rope. 


¢ Fantastic phenomena in creation. 


Brihadaranyaka Upanishad : 





PANT: ATATATATATR ATE: 5 @ «ag venar athatah pavamananam evabhyarohah, sa vai khalu prastota 
ara settia, So aw segaregari sa—eraar At sama prastauti, sa yatra prastuyat, tad etani japet: 'asato ma 
wana, anar ar snfadaa, saraiad waza ; sad gamaya, tamaso ma jyotir gamaya, mrtyor mamrtam gamaya’ iti, 
qq aqeraar ar axaaia, sacuat ARAL, BE, sa yad aha, asato ma sad gamaya iti, mrtyur va asat, sad amrtam, 
mrtyor mamrtam gamaya, amrtam ma kurv ity evaitad aha; tamaso ma 
jyotir gamaya iti, mrtyur vai tamah, jyotir amrtam, mrtyor ma amrtam 
waa, saad ar sMeaaaare ; 7 gamaya, amrtam kurv ity evaitad aha; mrtyor mamrtamh gamaya iti, 
ara factigzafearfa 1 ay arditacrfer <xararha natra tirohitam ivasti. atha yanitarani stotrani, 
aearrcnasaraannag , wears ag at quota a wrt tesv atmane'nnadyam agayet; tasmad u tesu varam vrnita, yarn kamam, 
wraaa ad; @ ay adfazgraca® at anna kamayeta, tam, sa esa evarn-vid udgatatmane va yajamanaya 
ar d qi qIimam anmrama, acasrefiea ; 2 va yarn kamarn kamayate tam agayati; taddhaital loka-jid eva, na 
2 > Re ia we uw R= haiva lokyataya asasti, ya evam etat sama veda. 198 
















Now therefore the edifying repetition (Abhyaroha) only of the hymns called Pavamanas. The priest called 
Prastotr indeed recites the Saman. While he recites it, these Mantras are to be repeated : From evil lead 
me to good. From darkness lead me to light. From death lead me to immortality. When the Mantra says, 
‘From evil lead me to good,’ ‘evil’ means death, and ‘good’ immortality ; so it says, ‘From death lead me 
to immortality, i.e. make me immortal.’ when it says, ‘From darkness lead me to light,’ ‘darkness’ means 
death, and ‘light,’ immortality ; so it says, ‘From death lead me to immortality, or make me immortal.’ In 


the dictum, ‘From death lead me to immortality, the meaning does not seem to be hidden. Then 
through the remaining hymns (the chanter) should secure eatable food for himself by chanting. 
Therefore, while they are being chanted, the sacrificer should ask for a boon — anything that he desires. 
Whatever objects this chanter possessed of such knowledge desires, either for himself or for the 
sacrificer, he secures them by chanting. This (meditation) certainly wins the world (Hiranyagarbha). He 
who knows the Saman (vital force) as such has not to pray lest he be unfit for this world. [I —IIl — 28] 





¢ Mysteriously finite leads to infinite which is not logically possible. 
¢ Normally finite cannot take me to infinite. 


¢ This is fantastic phenomena. 
































Snake — Leading to ——> Rope 
- Unreal - Real, Satyam 
- Mithya - Adhishtanam 








1985 








Dream 


— Leading to ——> 


Waker 

















- Mithya, Pratibhasikam 








Real, Vyavaharika Sat 
Adhishtanam 
Substratum 











Waking 


— Leading to —— 


Brahman 














- Unreal, Vyavaharikam 
Mithya. 











Adhishtanam 
Real, Paramartikam 











Il) When student listens to Guru : 


That Snake is rope. 


a 


Subject (1) Predicate (II) 


Sishya until that time has taken snake as real and existent. 


By listening to 1% part of sentience : “That Snake is”. 


Existence and reality has been given to Snake, Sishya still shivering. 


1986 


Gita : 
i ~~ = ° = _ - 
aieta AA VTA stdanti mama gatrani 
. (oa io es . 
Ba 4 WRT I mukham ca parisusyati | 


aqyai SRit A vépathusca Sariré mé 
QVHSSaI ATad uu 2-R2au || remaharsasca jayaté || 1.29] | 


My limbs fail and my mouth is parched, my body quivers and my hair stands on end.. [Chapter 1— Verse 29] 


¢ When 2" part “Rope” is heard, Sishya transfers isness to Rope. 





¢ Moment predicate comes, predicate absorbs the Isness and swallows the Isness. 





* Once Rope swallows isness, fantastic 2"? phenomena takes place. 


¢ Frightening, terrible snake looses Isness. 





¢ Snake gets falsified. 
¢ Falsification happens after job of revealation. 
¢ Before Advaitam, Mahavakyam, no revealation of Satyam Brahman and Jagan Mithya. 
e After revealation job, snake goes away. 
Example : 
¢ Agarbatti burns, gives fragrance, destroys itself. 


¢ Snake reveals its nature, snake looses isness, snake gets falsified. 


1987 


Teacher says : 


e “Saguna Jivatma, Paramatma pair is the rope snake, reveals Brahman — Nirguna 
Ekatma — Rope. 


2.4 Phenomena: 
¢ 29 half of Mantra — “Badaha”. 
e Isness goes to Ekatma Nirguna Brahman. 


¢ Both Saguna Jiva and Saguna Paramatma with all his attributes Upashanta Jagrat — Jiva 
— Sishya — Ishvara — falsified — Lakshanam. 


Advaita Makaranta : 
GUatATVitsse- parokshata paricchéda 


MIAeArqreraansy” 4 shabalyapoGha nirmalam | 
aaiatita tarzy we- tadasiti gira lakshyam 


HSARTeA Ae: vu AaQu ahamékarasam mahaha Il 26 Il 


That great light of Consciousness of one essence am |, indicated by the words of the Sruti as 
“Thou Art”, and which is the pure one (immaculate), eliminating (through Knowledge) the 
conditioning of remoteness and limitations. [Verse 26] 





¢ Phenomena of falsified Vachyartha is called Badaha. 


1988 


Revision : Verse 27 


¢ Deals with 3 stage of understanding Mahavakyam through Lakshya — Lakshana. 


- Lakshyartha - Indicator 


- Indicated meaning of Tat + Tvam Pada. - Vachyartha of Tat — Tvam Pada pair. 
- Nirguna, Ekatma. - Saguna pair. 
- Satyam - Mithya. 


WF 


Relationship is called Lakshana — Lakshya Sambanda 
Indicator — Indicated relationship 





¢ Saguna Jivatma — Paramatma Vachyartha pair reveals Nirguna Ekatma. 
Question : 

¢ How Saguna Mithya reveal Satyam Brahma? 
Example : 


¢ This Snake is Rope. 


1989 


- Revealor 
- Utilised to know Rope as Adhishtanam 
- Isness in Snake transferred to Rope. 


Example : 
- Caton wall. 
- Independent party can join majority or 
opposition. 


Revealed 








Isness 





———————————e 











Before Teaching 


After Teaching 














- Associated with Snake. 

- Donates isness, existence, 
consciousness to Rope. 

- Like disposable cup, carries coffee, 
isness, existence, consciousness. 

- Snake is falsified. 

- Jiva, Jagat, Ishvara is falsified in one 
scan, disposed, negated, Badaha. 

- Skin peeled off. 





- Drink the content, coffee. 
- Reveal the Rope. 


- Fruit Consumed. 





- Reveals pure Sat Chit Ananda. 














1990 


a) Tad Bade Neiva : 
¢ Through its falsification, Rope revealed. 


Jivatma + Paramatma Reveal Atma 


- Revealor, Lakshanam - Revealed, Lakshyam through shastric 
Sagunam support. 
Mithya - Nirguna Ekatma alone is there without 
Carry existence, consciousness Jiva, Jagat, Ishvara attributes. 
temporarily. - Reality called Brahman without any 
During Mahavakya is donated to attributes. 
Nirguna Ekatma. 
3 states, 3 Sharirams, 5 koshas carry 
existence. 
Once isness is transferred, Jivatma and 
Paramatma is falsified, Badaha. 
Until then Jivatma and Paramatma 
useful. 
Therefore Mithya can reveal Satyam by 
transferring existence. 





b) Sarpavatu Rajjaha Lakshanam : 
¢ Yatha Sarpaha — false Snake becomes revealor of rope. 


¢ Similarly, 
1991 


c) Aham : 


False Saguna Jivatma and Paramatma. 


d) Tathaha : 


Becomes revealor of Nirguna Ekatma, which is neither Paramatma or Jivatma. 


e) Tad Bade Neiva : 


As Nirguna Atma is revealed, existence is transferred. 

Both Saguna get Baditam, falsified. 

Perceived Saguna Jivatma and Paramatma continue, glories, Vibutis continue. 
For perception, all are there but | don’t attribute reality to that. 

Tad Dadena, by falsification of that. 


f) Vakyartham Vetthi : 


Student understands the statement. 


“This snake is the rope” is understood. 





That Nirguna Atma You Are 


4th quarter of verse : 
g) Saha Api : 


In the same way, Srota, listener of Mahavakyam also Vakhyartham Vetthi. 


1992 


¢ Understand final meaning of Mahavakyam = Nirguna Ekatma. 
h) Aham Tad Bade Neiva : 
¢ Only by falsification of both Vachyartham. 


¢ Falsification of Tvam Pada Jivartha and Tat Pada Saguna Paramartham. 


- Jivatma - Paramatma 
- Alpagya - Sarvagya 


- Alpashaktiman - Sarva Shaktiman 





Both falsified 


¢ How is it possible? 


1) Tat Ashrayath : 
Nirguna Ekatma 


- Ashrayam of both Saguna 


Jivatma and Paramatma. 
- Adhishtanam 





e Hetvarte Panchami. 


1993 


Nirguna Adhishtanam Saguna Adhishteyam 





- Not2 
- Not one sitting on top 


e Nirgunam is alone there, exists by itself, Saguna has dependent existence, borrowed 
existence. 


¢ Ashraya has Satyam — Mithya Sambanda. 


- Satyam - Sagunam 


- Real - Mithya 
- Self existent, nature - Unreal 
- Borrow’s existence. 





¢ Therefore false Jivatma, Paramatma (Snake) can reveal real Atma / Brahman (Rope). 
Example : 

¢ To put Tilakam / Kumkum on face Look at false reflected face in Mirror. 

¢ No Other method to see Real face. 


1994 





Mirror 


Shastra / Jivatma / Paramatma / Jagat 


To see Real Nirguna Self 























¢ Unreal reflection used to see real face, my real Nirguna Tatvam. 


¢ Mithya, Jivatma — Paramatma — Pratibimbam can reveal Satya Bimbam, Nirguna Atma. 


1995 


Verse 28 — Introduction: 


iyam cavakyartha-pratipattir anvaya- 
vyatirekabhijnasyaiva, yasmat 


This comprehension of the non-sentential sense is possible only for one who has known the 
method of anvaya-vyatireka [and discriminated and Self from the not-Self]. [Introduction - 
Chapter 3 — Verse 28] 





a) lyancha Avakyartha Pratipatihi : 
¢ Pratipatihi = Jnanam, Vidya, understanding, Avabodaha, Avagathi. 
¢ What we are listening is Vakyam. 


¢ From Vakyam understand Vakhyartha. 





¢ In Mahavakyam, there is a mysterious situation. 


¢ Once you understand Vakhyartham, it becomes Avakyartham. 











¢ From sentence you get nonsentential meaning. 

¢ Vakyath Avakhyath Pratipattihi. 

e Unique expression coined by Sureshvaracharya. 

¢ Why he coins this word? 

¢ Sentence normally reveals Dvaitam or Visishta Advaitam only. 


e Sentence has several words, plurality of words give plurality of meanings. 
1996 


Example : 
¢ One word, marriage, is a sentence (Double meaning!) 





Sentence reveals 


——$ 
































Many objects One object with many attributes 
- Dvaita Prapancha - Visishta Advaitin. 
Example : 


- Gita Dhyana Sloka : 
Prapanna Parijataya... 

- One Krishna known with 
many attributes. 











Gita : Dhyana Sloka 


Prapanna-pariataya totravetraikapanaye 
jnana-mudraya krshnaya gitamrta-duhe namah — 3. 


Salutations to Krsna : Who is a “tree of fulfilment” (i.e., Parijata or Kalpataru — the bestower of all desires 
to all those who totally surrender to Him, who has milked the Gita-nectar, the holder of Jnana-mudra, the 
wielder of the cane in one hand with which He drives home the herd of cattle under His protection. 
[Dhyana Sloka 3] 





Purva Pakshi: 


¢ Veda can reveal Dvaitam or Visishta Advaitam, never Nirguna Eka Vakya Arthaha 
possible. 


e Inthe 1% two stages Mahavakya reveals only Saguna Vastu. 
34 Stage : 
¢ Mahavakya reveals one entity without 24 object or 2" attribute. 














¢ To convey this idea Surehvaracharya coins the word “Avakyartham”. 


¢ Dvaita — Visishta Advaita Binna Nirvisesha Nirguna Advaita Arthaha. 





¢ Mahavakya reveals attributeless nondual entity which is different from duality as 
well as attributed non-duality called Avakyartha. 











¢ Can’t say Nirguna Advaita Asti. 
e It means, it is existing somewhere as object. 


* Don’t use 3™ person. 





Use: 


¢ Nirgunam Advaitam Aham Asmi. 





¢ Iti Pratipattihi. 
¢ This knowledge arises for only certain student who fulfill certain conditions. 


b) Condition to be fulfilled for the rise of knowledge is called Anvaya — Vyatireka Abingnoyasya 
Eva. 
1998 


¢ Only for a student who has gone through Anvaya Vyatireka enquiry. 
¢ Abingya : Thoroughly conversant with enquiry. 
¢ Peron has removed identification with body — mind complex. 


¢ By which enquiry student has removed Ahamkara and Mamakara with 5 Anatmas. 











5 Anatmas 
Body Mind Profession Family Possessions 























¢ Remove identification by CLASP method. 








¢ Donate 5 Anatmas to Vishwarupa Ishvara. 
Aham Brahma Asmi 
Aham | ' 
(with 5 Anatmas) 


Example : 
¢ You protect Karudam to dry, with a stick to drive away crows. 


























¢ Similarly when you utter Aham Brahma Asmi, all 5 will come to disturb the mind and 
occupy it. 





¢ Drive 5 Anatma crows to Vishwaroopa Ishvara and attain Moksha. 





1999 


¢ Enjoy Moksha Vadam after driving away Anatma crows with Vyatireka stick. 





- Persistent Atma - Drive away incidental 5 
- Hold Anatmas. 


b) Yasmat : 
¢ Because of following reason. 
Verse 28: 
TAMAR Salle TTA yavad ydvan nirasydyam dehadin pratyagaiicati 
Aad Aa AAS cane ofateatter Re uw || tavat tavat tad-artho *pi tvam-artham praviviksati 


As much as a person rejects objects such as the body [as not-Self] and moves towards 
the Self, so much does the meaning of "that" tend to enter into the meaning of "thou". 
[Chapter 3 — Verse 28] 





e¢ Very important, beautiful sloka. 


¢ Why Aham Brahma Asmi is strong or weak? What is the reason? 











Anatma <c— Jivatma — Paramatma 











¢ If Jivatma goes towards Anatma, he will be further away from Paramatma and vice 


versa. 
2000 


Revision : 
34 Stage : 


¢ What is Lakshana — Lakshya Sambanda between Saguna Jivatma and Paramatma pair 


and Nirguna Ekatma. 


Jivatma + Paramatma Nirguna Ekatma 





Revealor Revealed 


e We need to choose between Anatma and Paramatma. 


a) Yavatu Yavatu Nirasya : 


¢ Not Physically throw away Anatma, mental Abhimana Tyaga is called Nirasa. 


¢ How | know whether | have Abhimanam or not? Inner Sanyasa? 





2 methods — CLASP Rejection 


— 




















- Greater Abhimanam, greater - Greater Abhimanam, more 
worry. special prayers. 

- Anxiety is acid test for - Sakama Bhakti. 
identification. 











¢ 5 Anatmas have to be gradually rejected, not one stroke. 
e 15t external possessions, career Abhimana. 


e 24 internal mind. 


2001 


Handover 5 Anatmas deliberately to Vishwaroopa Ishvara. 

Videha Mukti prayer is w.r.t. mind only. 

We have greater Abhimana on Mind. 

Let me come again or not. 

Yavatu — Yavatu — is a gradual process of giving up Abhimana with Pancha Anatma. 


Sta: RAS atTA|S Sanaih sanairuparaméd 
Gat wfaryataat buddhya dhrtigrhitaya | 


STHeest AA: Har 


atmasamstham manah krtva 


a fmaia Faas. Wl &-Re Il na kinhicidapi cintayet |] 6-25 | ] 


Little by little, let him attain quietude by his intellect held firm; having made the mind established in the 
Self, let him not think of anything. [Chapter 6 — Verse 25] 


b) Deha Adhi: 





Object of Nirasya. 


c) Pratyag Anchati : 


One comes towards. 
Pratyag — Atma, inner self, Sakshi Chaitanyam, Sakshi of Pancha Anatma. 
All people’s worry only in one of 5 Anatmas. 


Travel inwards to Sakshi Chaitanyam through Avasta Traya, Sharira Traya, Pancha Kosha 
Viveka. 2002 


d) Sthavatu, Sthavatu : 
¢ Asaresult of that, Mahavakyam seems to be fact. 
¢ You are free all the time, Ananda Svarupa. 
¢ Reduce Abhimana more and more. 
¢ Mahavakyam seems to be more meaningful, not Sudden realisation, mysterious. 
e Joke appears as possible, probable, fact. 
¢ Canclaim Aham Nitya Mukta Atma, | am free now, | am in Binary format Now. 
e) Tavatu Tavatu — Gradually Tadartharthaha Api : 


¢ Tad Tad Lakshyartha Api Parikshayati — will come closer to Tvam Artham — to Tvam 
Pada Lakshyartha. 


¢ Facing Anatma < Jiva > Keeps walking back to Paramatma. 
> Finally turns and embraces Paramatma. 
f) Nirguna Ekatma Pravikshyati : 


¢ Enters, merges into Paramatma. 


3 Middle fingers : 
- 3 Shariram’s 


- 3 Avasthas 






<—_—_—__————_ Index Finger - Jivatma 


CKin Mudra Thumb - Paramatma anne 


Index finger naturally associated with 3 fingers, natural Abhimana. 


Index finger Jivatma joins Thumb — Paramatma, drops its association with 3 Sharirams 
and 3 Avasthas. 


Shaiva Siddanta. 


Index goes to Root of thumb become Dasa by Chinmudra. 


Vedanta: 


Gita: 


Go to top of thumb, makes full circle, Jivatma / Paramatma — Aikyam. 
Circle indicates no beginning, or end. 
Poorna Nirguna Ekatma = Circle. 


3 Sharirams, 3 Avasthas become Mithya Anatma. 


Sarvabutani Sambutam Sarge Api Parantape... 
Everyone naturally, wrongly joins Anatma only. 


Guru has to hold index finger, draw it away from Anatma Trayam and join Angushta 
Matra Purusha. 


2004 


Verse 29 — Introduction: 


kasmat punah karanad dehady-anatmatva- 
pratipattav evatma tad-artham atmatvenabhilingate 
na viparyaya iti, ucyate. 
pratyagatmanavabodhasyanatma-svabhavyat 
tad-abhinirvrttas cayam buddhy-adi-dehantas tasminn 


atmatvam avidya-krtam evatmatvam ivanatmatvam api 
savidyasyaiva, yato niravidyo vidvan avakyartha- riipa 


eva kevalo ’vasisyate tasmad ucyate 


Why is it that the Self becomes one with the meaning of "that" only when the body and other 
objects are apprehended as not-Self, and not otherwise? We reply as follows. Since the 
ignorance of the inward Self is of the nature of not-Self, all these objects from the intellect 
down to the body are the products of ignorance. The cognition of these objects as the Self is 
due to ignorance alone. Just as the cognition of these objects as the Self [is due to ignorance], 
even so the cognition of them as not-Self is also due to ignorance. Since the man of wisdom, 
free from ignorance, remains alone as the non-sentential import, the following is said. 
[Introduction — Chapter 3 — Verse 29] 





¢ What is the news given by Sureshvaracharya? 
¢ Merging into Paramatma presupposes distancing from Anatma. 
¢ Pancha Anatma Abhimana Tyaga compulsory for Mahavakyam to do its job. 


e¢ Many students disturbed, want attachments to 5 Anatmas to continue also. mane 


We want to strongly hold on to 5 Anatmas tightly on left hand and hold on to Atma on 
Right hand. 


Sureshvaracharya : 


Anatma Abhimana Tyagaha compulsory for Mahavakya to be effective. 


If Anatma attachment not given up, Mahavakya will appear theoretical, academic, 
book knowledge. 


Will only be in the notebook and website. 

We will continue to be Samsari. 

We refuse to give up Abhimana. 

This alone Shankara calls it — “Sanyasasena Eva Moksha.” 
Sanyasa — Mental condition not Kashaya Vastram. 


Anatma Sanyasa, Abhimana Tyaga compulsory. 


Kaivalya Upanishad : 


SN 


. tan ‘ _ ont . - 4, 
TBAT AWS Sat Sh SdH? | na karmana na prajaya dhanena tyagenaike amrtatvamanasuh | 
> : : . _ * ee ee eee ee ee 
Ro ae fed Terat rast aaa ferarfeat Bu || parena nakarh nihitarh guhayarh vibhrajate yadyatayo visanti || 31| 


Not by work, nor by progeny, nor by wealth, but by renunciation alone, Immortality is attained. Higher 
than heaven, seated in the cave of the intellect. It shines, which the seekers attain. [Verse 3] 





Change of Ashrama does not Guarantee Abhimana Tyaga. 
2006 


Abhimana useful, to maintain body. 

Pancha Abhimana Tyaga = Sannyasa. 

Sannyasa Sahita Jnanam will work, Jnanam alone will not work. 
It is a silent inner Phenomena, develops gradually. 


When worry comes, remember to give up Abhimana. 

















Abhimana 
eee 
Body, Samanya Adhyasa. - With worry 
Performance of duty not Abhimana. - Causes Samsara 
Role play, does not cause Samsara. - Visesha Adhyasa. 

















Why people don’t give up worry? 
Many think worry is indication of care and love. 


| love my children, not worry is the right way to live. 





Drishya Prapancha Abhimana 


er 





























1t Layer of Ignorance 24 Layer of Ignorance 
| | 
- Atmatva Darshanam. - Anatmatva Darshanam. 
- Seeing body, mind, world as - After Mahavakya Vichara 2" 
myself. level of ignorance removed. 




















2007 


¢ Why is Sureshvaracharya emphasising on Abhimana Tyaga of Body, mind, property, 
profession? 


- More painful than Samsara. - Because of attachment if 


worry comes, let it be there. 
- | don’t want to give up 
attachment. 





Example : 
¢ Monkey holding on to groundnut inspite of thrashing from owner. 
¢ Grihastas don’t mind family problems because attachment is stronger. 
Purva Pakshi : 
¢ What is necessity of Sannyasa? Isn’t Jnanam enough? 
a) Kasmat Punaha Punaha Karanat? 
¢ What is reason. 
b) Dehadhi Anadhi Pratipattou : 
¢ Dehatma Anatma Darshanam is compulsory. 


e Why you insist Sanyasa is compulsory, prerequisite for Jivatma — Paramatma Aikyam? 
What is possible through Sanyasa? 


c) Atma Tadartham Ingate : 


¢ Only after Sanyasa, Atma can merge with Brahman. 5008 


d) Sanyasi Alingate Tad Pada, Lakshyartha, Paramatma : 
e Sanyasi will embrace Paramatma. 
¢ Only after Sanyasa, Jiva can embrace Paramatma. 
Example : 


¢ Rama Embracing Anjaneer, not physical event but, understanding Aham Brahma Asmi 
and smoothly coming to binary format. 


Purva Pakshi : Asking 
e) Na Viparyaye : 
¢ Why without Sanyasa, Aikyam not possible. 


e Here Sanyasa is not external Ashrama Sanyasa but internal Manasa Abhimana Sanyasa, 
clasp rejection, negating 5 Atmas. 


e Why Drishya Prapancha, Anatmatva Darshanam, Abhimana Tyaga is compulsory? 
Sureshvaracharyas Answer : 

|) Entire Drishya Prapancha is born out of Moola Avidya, Maya. 

Il) Maya is Achetana Jada Svarupam. 


Ill} Since Maya is Jada Svarupam, Drishya Prapancha born out of Maya is Achetana 
Svarupam. 


IV) All 5 significant components of Drishya Prapancha is Achetanam, to say | am inert 
entity you have to be conscious. 


V) Pancha Drishya Prapancha being Jadam, can’t be Chetana Atma Aham. 2009 


¢ 5 components — property, profession, family, body, mind. 





e My own body and mind — Achetanam because Moolavidya, Karyatvat. 











¢ 5 Anatmas different from myself. 





- Myself - Moolavidya - Different 
- Chetanam 
- Conscious entity 


¢ Looking upon body — mind as Atma is Avidya Layer No. 1. 


¢ Peeling is compulsory = Sanyasa. 
First portion : 
f) Pratyagatma Anavabodasya Anatma Svabavyat : 
Second Portion : 
e Tad Abhivir Nirdishcha Aham budhyadhi Dehatma. 
¢ Written in very involved Sanskrit language. 
g) Tad — Moola Avidya Maya. 
¢ Sureshvaracharya calls Moolavidya as Pratyagatma Anavabodhakaha. 
¢ Self ignorance = Moolavidya. 
¢ Ignorance of anything else is called Sthula Avidya, ignorance of Maths, Russian, etc. 


2010 


Chapter 3 : Introduction 
¢ Moolavidya = Pratyagatma — inner self. 
e Anavabodha = Ignorance = Maya. 
¢ Meaning of Tat in 2"¢ portion. 
h) Abi Nirvrittaha : 
¢ Produced by Maya. 
i) Tat Karyabutaha : 
¢ Maya Karya Butaha. 
¢ What is Maya Karyam? 
j) Ayam: 
¢ This one. 
k) Buddhyadi Dehantaya Buddhi... Pancha Koshas — inner and external possessions etc. 
e Entire universe is product of Maya Shakti, Jadam only. 
e Pratyagatma Anavabodhasya Atma Svabavat. 
¢ Since entire Drishya Prapancha is a product and Maya is cause. 


Moola Avidya Drishya Prapancha 


- Cause, Karanam Karyam, effect product of Maya. 
- Jadam It will be nature of Karanam. 


- Pratyag Atma Anavabodha Jadam, including Panchakosha. 
Svabavya = Essential nature 
Anatma 





2011 


¢ Since Maya is Jadam, universe is Jadam. 
e Entire body — mind complex is Jadam. 


¢ How can you claim Jadam Shariram as yourself? 





¢ You are sentient listener of the class. 





¢ How can you claim Jada Shariram as yourself? 











¢ lam the Chaitanyam behind the body. 





e You can never say | am the body. 
Pratyagatma Anavabodha : 
¢ Jada Maya is Anatma Svabavyam, Svavarupam of Pancha koshas. 
Summary of these sentences : 
i) Pratyag Atma Anavabodhasya : 
¢ Jada Maya is nature of world. 
ii) Tad Abi Nirvittah Cha Aham Buddyadhi... 
e Entire universe including Pancha Kosha is born out of Maya. 
iii) Tasmin Atmatvam Avidya Krutam Eva : 
¢ Inthe Pancha Kosha Atmavam — Notion of | or mine exists. 
¢ Body is myself or body is mine. 
¢ Both ideas are Avidya Krutam eva, out of ignorance only. 


e Jadam Pancha Kosha can’t be Chetana Aham. 2012 


Knowingness, hearingness, seeingness, tastingness, all belong to conscious entity. 


Claiming Jada Prapancha, 5 Koshas as Aham is Avidya Krutam, product of ignorance 
only. 


Therefore, in context of Tvam Pada Vichara, this Avidya has to be peeled off. 
Peeling off Avidya = Anatmatva Darshanam. 

Sanyasa alone is peeling off 1°* layer of Avidya. 

Therefore Avidya peeling off is compulsory before going to Tat Pada Aikyam. 
Teacher : You are Brahman. 

Student : Stares at Teacher (keeping the Peel). 

Meaning of word | — includes all layers of Anatma. 

Mahavakya wont work. 


Avidya Krutam eva... 


24 Layer : 


Drishya Prapancha Anatme lva Darshanam is also Avidya . 





2 Darshanams 


eT 











Seeing world as Atma is Avidya Seeing world as Anatma also is Avidya 














1%t Layer 24 Layer 
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l) Atmatvam Eva Anatmatvam Api Saavidyas Iva : 
e Like Atmatva Darshanam, Anatmatva Darshanam also belongs to ignorance only. 
¢ Sa Vidya = Ignorant person = alongwith ignorance. 
¢ Example: 
Somaaskanda = Vishnu — alongwith Parvati and Murugan. 
e Avidyaya Vartate iti sa Vidya. 
¢ 1% Layer of ignorance : 
Drishya Prapancha Atmatva Buddhi — body is me, mine. 
¢ How to remove this layer? 
¢ By seeing | am Atma, Body is Drishyam, Anatma. 
e 1% layer peeled successfully. 
¢ We have Drishya Prapancha Anatmatva Darshanam. 
¢ Weare happy, having peeled Avidya — 1* layer. 
2" Layer : 
¢ Seeing Drishya Prapancha as Anatma is also a wrong Vision, why? 
¢ Drishya Prapancha Anatma different from Atma. 
e« You are accepting Dvaitam, against final goal of Vedanta. 
¢ World is limited, Atma will be limited. 


¢ We will have wrong concept of Moksha. 2014 








¢ In Dvaitam, Entire Anatma is terrible Anatma, | am Atma now in this world, | want 
Moksha, must runaway from world, must get Videha Mukti. 























World 
- Not Atma - Not Anatma - There is no 2™ thing 
Anatma: other than Atma. 
- That which is different 
from Atma. 











¢ Anatma possible only if there is 2"2 thing other than Atma. 
¢ Ultimate teaching : 
Anatma word should not exist for Naishkarmya Siddhi Student. 
¢ To use Anatma is to accept 2 thing other than Atma. 
¢ Therefore world can’t be called Anatma. 


¢ Drishya Prapancha is not Anatma. 





World as 


———— ee 


Atma Darshanam is wrong Anatma Darshanam is wrong 
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What is this world then? 
What Darshanam is right? 








Drishya Prapancha 


—_————————— ee 


Not Atma category Not Anatma category 


























Atmatva Anatmatva Vilakshana Darshanam is right vision. 
World different from Atma and Anatma. 
Mahavakya Conclusion : 


Peel of 2" layer of ignorance. 
































Peel 
15t Level 29 Level 
Atmatva Darshanam goes Anatmatva Darshanam goes 




















After Mahavakyam, we should have Atmatva — Anatmatva Vilakshana Darshanam. 


What do you mean by Atmatva — Anatmatva Vilakshanam? 


2016 


Sat Nonexistent 


- Of nature of existence. 
Chandogya Upanishad : 
- Aitadmatyam idagum sarva... [6-8-7] 





Chandogya Upanishad : 


au 4 waisfrtaareaaag aq acaet Sa ya eso’nimaitadatmyamidam sarvam tatsatyam 
GH SATCHT acaate cepa sta 7 Sa ST sa datma tativamasi §vetaketo iti bhiya eva ma 
wraifrasaa eater Tar arate elara Noll bhagavanvijfhapayatviti tatha somyeti hovaca. 


That which is the subtlest of all is the Self of all this. It is the Truth. It is the Self. That thou art, O Svetaketu. 
[Svetaketu then said] Sir, please explain this to me again. Yes, Somya, | will explain again, replied his father. 
[6-8-7] 





e Atmatva Anatmatva Vilakshana, Sat — Asat Vilakshana, Mithyatva Darshanam is right 
vision. 





Drishya Prapancha 


- Not Atma - Not Anatma 
- Not Real - Not Unreal, Mithya 
- As good as nonexistent. 
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Drishya Prapancha 





$$}, 





Atmatva Darshanam 


Anatmatva Darshanam 


Mithyatva Darshanam 











Avidya 








Avidya 








5 Capsule of Vedanta : 





- Vidya 
- World is like movie, 
drama. 








¢ By remembering my real nature, | convert life into Drama or entertainment. 


¢ By forgetting my real nature, | convert life into struggle. 





Samsara 











Seeing life as MBBS 








—————— FJ 
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Meaningless 


Burdensome 








Boring 








Struggle 








¢ Seeing life as movie is Vidya, Mithyatva Darshanam. 


e Entire Drishya Prapancha = Mithyatva Darshanam. 


¢ Who Am I? 


2018 











lam Drk, seer of Drishya Prapancha. 





lam spectator. 
Seeing world as movie and myself as spectator. 


If entire Drishya Prapancha is Mithya, unreal, it will require a Satyam Adhishtanam 
which should be different than Drishya Prapancha. 





Drishya Prapancha 


SSS 














Not Atma Not Anatma But Mithya 





- Requiring Adhishtanam 
- Unreal requires support. 














Adhishtanam should be other than Drishya Prapancha. 
What is Adhistanam? 
Drk — Seer. 


| am not only spectator but | myself am Adhishtanam of the universe — Drishya 
Prapancha. 


| don’t want to escape from Drishya Prapancha. 


How can | — the Adhishtanam ever escape from the world in the name of Videha 


Mukti. 2019 


Never say, | shouldnot come. 
| don’t want to escape from Mithya Prapanca. 








lam spectator, supporter and Adhishtanam of entire Mithya Prapancha as Sakshi 
Chaitanyam. 








| am not Sakshi of only Body and mind. This is Moksha, Self realisation. 


Let entertainment eternally continue, why should | bother about this Mithya 
Prapancha which has, arrival or departure time, space and objects. 


This is called peeling of 2"¢ layer of ignorance. 
Two very powerful significant statements in the entire Vedanta literature. 
Till this ignorance called Moola Avidya goes, no liberation, Moksha possible. 


Once this Jnanam comes, Moola Avidya goes, Moksha is attained, | was, am, ever 
Mukta Svarupaha Atma, Sakshi Chaitanyam. 


Purpose of this Birth only to gain this knowledge, | am ever free from Mithya, Body, 
Mind, world. 


Aham Brahma Asmi of the nature of pure Sat, Chit, Ananda. 





2 Layers 
ass eee 








One Two 

















Drishya Prapancha Atmatva Darshanam 








Drishya Prapancha Anatmatva Darshanam 











¢ World is Mithya, Nama, Rupa, Kriyatmakam. 


¢ |alone am there lending existence to this Mithya world. 2020 


Dakshinamurthi Stotram : 


aeta SRI HaleHpaaeHouas ASAT yasyaiva sphuranam sadatmakamasatkalparthakam bhasate 
Mata aAata ASAT Al AMASAMTAaTST_ | saksattatvamasiti vedavacasa yo bodhayatyasritan | 
BTeaasiepiadea Garg rastaresirarat yassaksatkaranadbhavenna puranavrttirbhavambhonidhau 


ass sees aa se af afhoraas su tasmai Srigurumartaye nama idam Sri daksinamartaye || 3 || 


(Salutations to Sri Dakshinamurthy Who Awakens the Glory of the Atman within us through His Profound 


Silence) By This Throb Alone which is of the Nature of Eternal Underlying Awareness, the Unreal Forms get 
their Meanings and Appear over the Mind, This Knowledge of the Atman Spoken of in the Vedas as "Tat- 
Tvam-Asi" is Imparted by Our Inner Guru as a Direct Experience when we Surrender Whole-Heartedly to 
Him, By Direct Experience of this Knowledge, the Delusion of being tossed within an unending Ocean of 
Worldly Existence will Not Appear Again, Salutations to Him, the Personification of Our Inner Guru Who 
Awakens This Knowledge through His Profound Silence; Salutation to Sri Dakshinamurthy. [Verse 3] 





Kaivalya Upanishad : Meditational Verses 


See eanienasd accehrald | jagratsvapnasusuptyadiprapanicarh yatprakaSate | 
dgenemta Scat adqaeu: yaa u eu tadbrahmahamiti jhatva sarvabandhaih pramucyate || 171| 


“That which illumines the world of relative experiences lived in the waking, dream and deep - sleep 
conditions, that Brahman am |” — and realising thus, one is liberated from all shackles. [Verse 17] 





Ay ag ward Ake APA Rad! trisu dhdmasu yadbhogyarh bhokta bhogasca yadbhavet | 


ara sant: areal Faartsé GearBra: ui ge wy || tebhyo vilaksanah saksi cinmatro'harh sadasivah || 181! 


All that constitutes the enjoyable, the enjoyer and the enjoyment in the three realms.. Different from them 
allam |, the Witness, the Ever-auspicious, Pure Consciousness. [Verse 18] 





Kaivalya Upanishad : Meditational Verses 


Head Gas Tid A ad ofasan mayyeva sakalarh jatarh mayi sarvarh pratisthitam | 
af ad od aa agenessreraesin ee |) mayi sarvarh layarh yati tadbrahmadvayamasmyaham |! 19|| 


In me alone everything is born ; in me alone does everything exist and in me alone gets everything 








dissolved. | am That non-dual Brahman. [Verse 19] 


e After this, can’t think of escaping from the world for Moksha. 

¢ Come to this fantastic vision by Mahavakya Vichara. 
Saa Vidya Evasya Eva, Yatcha : 

¢ Because of this knowledge, 
j) Niravidyaha : 

¢ Person who has removed both layers of ignorance is called Niravidyaha. 
k) Nirgata — Avidya Dvayam Yasmat Saha Vidwan : 

¢ That wise person. 


I) Kevalaha Avasishyate : 


¢ Remains as Kevala, nondual Atma — without any 2™ real entity. 


¢ This world is as Good as non-existence. 


Kaivalya Upanishad : 
a yard a a afeeita a aiaet Asia a areata || na bhiimirapo na ca vahnirasti na canilo me'sti na cambararh ca | 
ud fale eased Yer Asaesafedie i 2a. || evath viditva paramatmariparh guhasayarh niskalamadvitiyam || 23 || 





area aaaees Tafa Be WATT BW || samastasaksizh sadasadvihinarh prayati Suddharh paramatmaripam MI ably 


For me there is neither Earth nor Water nor Fire, nor Air, nor Ether. Thus realising the nature of the 
Paramatman... the one who is in the cavity of the heart, who is without parts, without a second, the 


Witness of all, beyond both existence and non-existence, one attains the very nature of the Paramatman. 
[Verse 23 and 24] 





¢ Where is Bumi, Akasha, Vayu... 
Sakshi : 
e Ever existent, changeless principle. 


Chandogya Upanishad : 


Sadeva somyedamagra asidekamevadvitiyam; 
Taddhaika ahurasadevedamagra asidekamevadvitiyam 


tasmadasatah sajjayata. 


Somya, before this world was manifest there was only existence, one without a second. On this subject, 
some maintain that before this world was manifest there was only non-existence, one without a second. 
Out of that non-existence, existence emerged. [6 — 2 — 1] 





e Entire Drishya Prapancha not worth counting as second ornament, nondual, gold, 
Sakshi alone exists. 


¢ Ornament is superimposition Adhyasa on Gold, Sakshi. 
e 3 states of consciousness belonging to Mind arrives and departs. 


¢ Changeless Sakshi ever is, supporting witnessing and functioning as Adhishtanam for 


Mithya universe of name, form, function. ee 


see 


- Drishya Prapancha is not there. - Who is there? 
Katho Upanishad : Taittriya Upanishad : [2-1-1] 


- Neha Nana Asti.. [2-1-11] - Satyam, Jnanam, Anantham, Brahma.. 
| alone as Sakshi am there. 
Vidwan Kevalaha Avasishyate. 
Tasmat Uchhyate. 





Katho Upanishad : 


es < —— fy fear Manasai-vedam aptavyam, neha nanasti kincana, 

a : | rs iv) E 

Tear m aot Tested oF aaa Toate Mrtyoh sa mrtyum gacchati, ya iha naneva pasyanti II 11 Il 
<- : a <° SOIC q mm : Il 29 I 


By mind alone could this (Brahman) be obtained (realised) ; then there is no difference here at all. He, who 
sees any difference here, goes from death to death. [Il —1!-—11] 





Taittriya Upanishad : 
Om brahmavidapnoti param, tadesa'bhyukta, 


satyam jnanamanatam brahma, 
yo veda nihitam guhayam parame vyoman, 


so'snute sarvan kaman saha brahmana vipasciteti II 1 II 


Om, the knower of Brahman attains the Supreme. With reference to that, is the following hymn recited : 
Brahman is the Truth, Knowledge and Infinity. He who knows It as existing in the cave of the heart in the 
transcendent akasa, realises all his desires along with omniscient Brahman. [II — 1-1] 





Revision : Verse 29 - Introduction 











Mahavakya Vichara 


— Se 


Tvam Pada Vichara Tat Pada Vichara 
| 
Through Anvaya Vyatireka 





























Unique Point in Naishkarmya Siddhii : 





After enquiry 2 layers of ignorance goes away 


ee 
































1st Layer 24 Layer 
| | 

- Wrongly Drishya Prapancha taken as Atma - Seeing world as Anatma is also 

goes. another from of ignorance only. 
- |am Body, mind goes. - As long as Anatma is there, there 
- Drishya Prapancha Atmatva Darshanam goes. is duality. 
- Dismiss entire Prapancha as different from me. - As long as duality, limitations 
- Body, Mind, world Anyontara Atma, not me, sufferings, will be there. 

they are objects of experience. - Moksha will be running away from 
- Reduce entire Drishya Prapancha from Atma to the world. 

Anatma. - There should not be any Anatma. 
- Anatmatva Darshanam’s enquiry no. 1 
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¢ In Aikya Vichara, we negate the world, saying that there is no Anatma also because 
there is nothing other than Atma. 


Katho Upanishad : 


Waqaaeareder ASE ATaTsteq Faas Manasai-vedam aptavyam, neha nanasti kincana, 
\ Y 9) . 
Wear: a at Teataq 2 aaa qoate 99 Il Mrtyoh sa mrtyum gacchati, ya iha naneva pasyanti II 11 Il 


By mind alone could this (Brahman) be obtained (realised) ; then there is no difference here at all. He, who 
sees any difference here, goes from death to death. [Il -—1-—11] 





Brihadaranyaka Upanishad : 


aftrg cad areata sfalget ea xfer ; orot xf ; 
afer oro: ofalea xf , vara afa , aferaara: 
ofaiga sla; cata sla ; aferg cara: false afer ; 
vam ifa , sieeqam: olafga xfa , aera gf, 
aay afa aera, agen afe oma, acai ae 
gftia, sag? aft asad, afta a ora, a forte | 


kasmin nu tvam catma ca pratisthitau stha iti. pkasmin nu 

tvarh catma ca pratisthitau stha iti. prana iti. kasmin nu 

pranah pratisthita iti. apana iti. kasmin nv apanah pratisthita iti. 
vyana iti. kasmin nu vyanah pratisthita iti. udana iti. kasminn 
Udanah pratisthita iti. samana iti. sa esa, na iti. na ity atma, 
agrhyah na hi grhyate, asiryah, na hi Siryate, asangah na hi sajyate, 


asito na vyathate, na risyati. etany astav ayatanani, astau lokah, 


Vaasa, ast UBT, wet aa, ast Fawr; 
a wegen cy, & aatahasd 
gai goof; ¢@ am a fiat, gut a 
faafeadtfa | aga aa gra: ;, aa ge gat 
faaara, aff grea afeitliortsedtanageaar- 
wat: th RR 


astau devah, astau purusah. sa yas tan purusan niruhya 
pratyuhyatyakramat, tam tva aupanisadam purusam prcchami. 
tam cen me na vivaksyasi murdha te vipatisatiti. tam ha na mene 


Sakalyah, tasya ha murdha vipapata, api hasya parimosino'sthiny 


apajahruh, anyan manyamanah II 26 II 
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On what do the body and the heart rest? On the Prana. On what does the Prana rest? On the Apana. On 
what does the Apana rest? On the Vyana. On what does the Vyana rest? On the Udana. On what does the 
Udana rest? On the Samana. This self is That which has been described as Not this, not this, It is 
imperceptible, for it is never perceived; undecaying, for It never decays; unattached, for It is never 
attached ; unfettered — It never feels pain, and never suffers injury. These are the eight abodes, the eight 


instruments of vision, the eight deities and the eight beings. | ask you of that Being who is to be known 
only from the Upanishads, who definitely projects those beings and withdraws them into Himself, and who 
is at the same time transcendent. If you cannot clearly tell me of Him, your head shall fall off. Sakalya did 
not know Him; his head fell off; and robbers snatched away his bones, mistaking them for something else. 
[Ill — IX — 26] 





Kaivalya Upanishad : 

Ft UeRTa F  afaRteet Ft afereat Asher a aa a1 || na bhtimizaipo na ca vahnizastina cinilo me'sti na cémbarath ca | 

Ue FaaT GRATES Tera Freneafecar wt Bait |) evar viditva paramatmartiparh guhasayash niskalamadvitiyam |\ 23 | 
THETA ATAtae ls TAM Yq TATA Bw uv || samastasdhsith sadasadvihinash prayatiSuddham paramétmarijpam 11 241 


For me there is neither Earth nor Water nor Fire, nor Air, nor Ether. Thus realising the nature of the 
Paramatman... the one who is in the cavity of the heart, who is without parts, without a second, the 
Witness of all, beyond both existence and non-existence, one attains the very nature of the Paramatman. 
[Verse 23 and 24] 








¢ Through all Nisheda Vakyas, | say there is nothing other than Atma which means that 
there is no Anatma. 
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Question : 
¢ If experienced universe is not Atma or Anatma also, what is this blessed experienced 
universe? 


Answer : 
¢ Unique answer. 
¢ World comes under a new category other than Atma and Anatma. 


e Atmatva— Anatmatva Vilakshana Drishya Jagatu. 


Question : 
¢ What is meaning of Atma — Anatma Vilakshanam? 


mata | Anatmatvam 





Sat — Asat Vilakshanam : 


¢ After 2°4 stage of enquiry, world is reduced to Sadasat Vilakshanam. 


¢ Does not come under existent category or non-existent category. 


























Is world 
Existent Non existent 
| | 
No - No No - No 2028 




















34 category : (Unique) 


¢ Different from Existent, non existent categories, not accepted by Sankhya, Yoga, 
Dvaitin, Visishta Advaitin. 





¢ World is seemingly existent category which appears for experience and disappears 
on enquiry called Mithya. 








¢ Entire Drishya Prapancha is reduced to Mithya at the end of Mahavakya Vichara. 





¢ Drishya Prapancha includes 5 Anatmas — possession, profession, family, body, mind, 
constantly running drama, except for few hours in deep sleep, which doesn’t exist for 
many. 


e Many dreaming or day dreaming. 





¢ See Drishya Prapancha as cinema and also understand Drishya Prapancha requires 
Adhishtanam. 


¢ That Adhishtanam is myself, the reality, Brahman. 











e |, Brahman is Adharam in the beginning. 


¢ |am producer cum spectator, cum supporter, Sakshi of Universe, enjoying Drama of 
tragedy or comedy. 


¢ lam not affected by anything. 
¢ lam not body, mind. 


¢ Body, mind get affected, Mithya, | am Sakshi. 
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In Vedanta : Final Conclusion 





Conclusion — Vedanta Darshanam 
(Binary format — Advaitam) 





























| World 
| | 
- Atma Mithya 
- Adhishtanam, substratum of - Seemingly existent 
Mithya universe. - Anirvachaniyam, Vyavaharika 
- |am Paramartika Satyam. Mithya. 
- Sentient, eternal. - Neither Sat, Asat. — 
Taittriya Upanishad : [2-1-1] - No independent EXISTENCE: 
- Satyam Jnanam Anantam... - Appears, disappears in Atma. 
- Negative quotes of Upanishad. 














Taittriya Upanishad : 


RR aallaareita TA I Tey SA FaT | Om brahmavidapnoti param, tadesa'bhyukta, 

aot Aaa aay | satyam jnanamanatam brahma, 

at aca fated erat TH AAT | yo veda nihitam guhayam parame vyoman, 

atSse4d Aalst HATH | aa faytadte so'snute sarvan kaman saha brahmana vipasciteti II 1 II 


Om, the knower of Brahman attains the Supreme. With reference to that, is the following hymn recited : 
Brahman is the Truth, Knowledge and Infinity. He who knows It as existing in the cave of the heart in the 
transcendent akasa, realises all his desires along with omniscient Brahman. [II — 1-1] 








Before study — world — 
Dvaitam Samsara 


$$$ 


Jiva Jagat Ishvara 


Sentient Insentient Sentient 



































¢ This vision alone is liberation. 
Grammar discussion : 


15t Grammar interpretation : 








2 types of sentences 


$e 


Dvaita Artha Bhodaka Vakyam Visishta Advaita Bodhaka Vakyam 


- Sentence with many words : alata with ae words , 
revealing many objects. revealing one substance with many 


attributes. 
Example : 
Gita Dhyana Sloka : 
- Prapanna Parijataya... [Sloka 3] 
- One Krishna with many attributes. 
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Gita — Dhyana Sloka : 


Prapanna-pariataya totravetraikapanaye 
jnana-mudraya krshnaya gitamrta-duhe namah — 3. 


Salutations to Krsna : Who is a “tree of fulfilment” (i.e., Parijata or Kalpataru — the bestower of all desires 
to all those who totally surrender to Him, who has milked the Gita-nectar, the holder of Jnana-mudra, the 
wielder of the cane in one hand with which He drives home the herd of cattle under His protection. 
[Dhyana Sloka 3] 





¢ All sentences reveal Dvaitam or Visishta Advaita Padartha. 

¢ Tat Tvam Asi, unique sentence which does not reveal Dvaitam or Visishta Advaitam. 
¢ It reveals Nirvisesha Advaitam, called Avakyartham. 

¢ Nirvisesha Advaita Bodhaka Vakyam. 

¢ Tat Pada reveals Savisesha Paramatma. 

¢ Tvam Pada reveals Savisesha Jivatma. 

e Asi Pada does something unique. 

e Saguna Jivatma and Paramatma will rub each other because of Asi Pada. 

¢ Because of rubbing, Saguna Jivatma rubs of some attributes of Paramatma. 
¢ Saguna Paramatma rubs of all attributes of Jivatma. 

e At end of fight, both tear each others clothes. 


e Jivatma realizes | am of the same nature of Paramatma, Sat Chit Ananda Svarupa, 


Nirguna Atma. 9032 


e Nirvisesha Advaita Vastu = Avakyartham. 

¢ This interpretation Shankara gives in Vakhya Vritti. 

¢ Samsargo Va Visishtova Vakyartho Natra Sambataha. 
e Akhandaiva Rasatvena Vakyartho Vidhusa Mataha. 


- Dvaita Bodhaka Vakyam. - Visishta Advaita Bodhaka Vakyam 


¢ Vakyartho Nartha Sambataha — both interpretation should not be taken. 
e Akhandartha eka Rasatvena Vakyartho Vidusha Mataha. 
¢ Akhandartha Bodhaka = Nirvisesha Advaita Bodhaka Vakyam. 


24 Grammatical Interpretation : 








Sentence consists of 


—— ae 


Several nouns — Karaka Padam One verb — Kriya Padam 


- Occur in different case endings 
called Karaka Vibakti. 

- All nouns put together are 
contributing to production of 
action by verb. 
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Example : 
¢ Rama writes letter with a pen in his room. 
¢ Nouns: Rama, Letter, Pen, Room. 
¢ Verb : Writes. 
e Nouns serve as subject, object, instrument, location. 




































































Nouns 
Rama Pen 
- Subject, nominative case. - Instrument 
- Contributing to action of writing. - Contributing to action 
Letter Room 
- Object - Location, place 
- Contributing to writing - Contributing to action 
- Contributions done in various capacities. 
Preposition : 
- Capacity is conveyed with preposition 
“with” a pen - “in the Room. 
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e Sentence has several nouns Karaka Vibhaktis, contributors for action represented by 


verb in a sentence. 





Sentence reveals 


(— ss :_- 





























Nouns Verbs - Kriya 
- Karakams contributing to action. - Signifies action. 
- Generators of action represented Definition : 
by dices - Karaka Janya Kriya. 
- Subject, object, instrument, place. 








¢ Can Atma be revealed by a sentence? 





If it is revealed by a sentence it will be 


Se 


Karakam Kriya 
| | 
- Noun - Verb 
- Subject, object, locus, instrument. - No action, Kruta, Akruta 
- If Atma is Karakam it will become 
producer, generator of something. 
Katho Upanishad : 
- Anyatra Dharma... [1-2-14] 
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Katho Upanishad : 


TTT TAT TATIATT ATA HAT SAT | Anyatra dharmad-anyatra-dharmat anyantra-smat krta-krtat, 
WaT aT VATS Tacqsara qo \| 9 C || Anyatra bhutac-ca bhavyac-ca yat-tat pasyasi tad vada || 14 II 


Naciketas said : “That which thou seest as other than virtue and vice — as right and ‘unright’, as other than 
cause and effect, as other than the past and future — tell me that.” [I — || — 14] 





¢ Mahavakyam in an ingenious manner conveys subject, object, instrument, attribute. 
e Finally revealed Atma is neither Karakam or Kriya. 
¢ Karaka Kriya Vilakshana. 
¢ Mahavakyam is Avakyam for all practical purpose, it is Avakyam. 
3'¢ Grammar interpretation : 
¢ Most of the words are Karakams generating Kriya. 
¢ Exceptimally, there are words not Karakam or Kriya but reveal something. 
Example : 
¢ Dasharatha’s son — Rama goes to forest. 


v Vv v V 


? Noun Noun Verb Noun 
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Panini Grammar: 


¢ Karaka Prakaranam. 


¢ Dasharatha — neither subject, object, instrument, location. 


¢ Does not contribute to movement, not action, Kriya also. 


e Reveals a Sambanda Bodhaka Padam. 








Sentence has several words 





Oo ,_.ANH_a,,_!_—H#— 





Karakam 


Kriya 


Sambandha 








Generator of action 








Action 








Relationship 








e Every sentence can reveal one of three - Kriya, Karaka, Sambanda. 


e Mahavakya most unique, reveals Atma which does not come under Kriya, Karaka, 


Sambanda. 








Atma 





——————— 





- Not Karakam 
- Not associated with any 
action. 














Not Kriya Atma. 

Not action. 

Knowing not action. 
Opening eyes is action. 








- Not Sambanda 
Brihadaranyaka Upanishad : 
- Asangoham Ayam 
Purushaha... [4-3-15] 











Brihadaranyaka Upanishad : 


A A UT Ualearawale Teal Aitea, eeda wa TO 7, || sava esa etasminsamprasade ratva caritva, drstvaiva punyam ca papam ca, 
Yat: Waeaes wWeasteasate Farag: a ada punah pratinyayam pratiyonyadravati svapnayaiva; sa yattatra 
feracRacdeaededaede Wat; sas Faq TF std; kificitpasyatyananvagatastena bhavati; asango hyayam purusa iti; 

Var dqUradera, ase Tad wea Gale, evamevaitadyajnavalkya, so'ham bhagavate sahasram dadami, 


Ha aed Parrenta Gee es I ata Urdhvam vimoksayaiva brithiti || 15 || 


After enjoying himself and roaming, and merely seeing (the results of) good and evil (in dreams), he (stays) in 
a state of profound sleep, and comes back in the inverse order to his former condition, the dream state. He is 
untouched by whatever he sees in that state, for this infinite being is unattached. ‘It is just so, YajAavalkya. | 
give you a thousand (cows), sir. Please instruct me further about liberation itself’ [IV — II] — 15] 





¢ Niskriya Karaka Sambanda Atma is revealed through a sentence which is full of Karaka. 
¢ Wise student of Naishkarmya Siddhi remains as Avakyartha Atma. 
* Moment you say : 
Wise understands Vakyartha Atma, wise come under subject, object. 
¢ Kriya, Karaka, Sambanda is not. 
¢ |alone Atma am there. 
¢ To convey Paninian message Sureshvaracharya is using technical word : “Avakyartham”. 
¢ Loaded word. 


¢ Nonsential means Kriya, Karaka, Sambandha Vilakshana Atma Bodhaka Vakyam. 
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¢ Avakyartha Rupaha. 


e Instead of saying, Vidwan understands Avakyartha Atma, Sureshvaracharya says wise 
remains as Avakyartha Atma. 


5 Capsule of Vedanta : 
¢ Fora person who remembers his nature, entire life is an entertainment. 
m) Aham Kriya Karaka Sambanda Rakshaka Atma Asmi : 
e Aham Nitya Muktaha, not son, daughter, business ever attached to awareness Sakshi. 
n) Tasmat Avasishyate : 
* Remains as Atma. 
o) Yataha Tasmat Uchyate : 
¢ Therefore following sloka is presented. 
Verse 29: 


Selle ea TAca Aga CATA: | dehadi vyavadhanatvat tad-artham svayam apy atah 
ORGAN Alaa Matted ACAUCHA: 11-2 tt || paroksyenaiva janati saksattvam tad-andtmanah 


Even though what is signified by the word "that" constitutes his very nature, a person thinks of 
it only as remote because of the intervention of objects such as the body. However, when 
these objects are known as the not-Self, that which is signified by the word "that" becomes 
immediate. [Chapter 3 — Verse 29] 
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e Atma understood by Mahavakyam is not object of understanding. 


¢ Neither remote, proximate object. 


¢ Itis | the subject, this knowledge is called Aparoksha Jnanam. 





Knowledge 





ee eS 





Aparoksha 


Paroksha 


Pratyaksha Jnanam 











- Knowledge of | - 


subject. 


- Direct knowledge 








- Knowledge of remote 
object, USA. 
- Indirect knowledge 











Knowledge of close by object. 
Knowledge of world, body mind. 


Body — Mind intimate object. 


Knowledge of all experiences in 


the mind. 





ST 





Indriya Pratyaksha 








- Clip, wall 














Sakshi Pratyaksha 











- Body, mind. 
- Even when eyes are closed, 
know body, mind. 














¢ Knowledge of consciousness, Sakshi Chaitanyam is not Paroksham, Indriya 
Pratyaksham, Sakshi Pratyaksham. 








¢ Consciousness is known by me. 


¢ [say lam conscious. 


e It comes under unique category other than 3. 








¢ Atma Jnanam is Paroksha, Indriya Pratyaksha, Sakshi Pratyaksha — Vilakshanam. 








¢ Aparoksham means it is experienced as subject of all experiences. 


e Atma Jnanam is Nitya Aparoksha Jnanam. 


¢ Objects in the world will gradually change. 








Objects in the world 





<== 





Mango in shop 


Mango on table 


Mango in my mouth 











Paroksham 








- Indriya Pratyaksham 














- Sakshi Pratyaksham. 


- Experienced by mind. 














¢ Objects change from Paroksham to Indriya Pratyaksham to Sakshi Pratyaksham. 








e Atma is Nitya Aparoksham. 


¢ Even though Chaitanyam is Aparoksham all the time, Because of Deha Abhimana, 
Atma is mistaken as Paroksham. 


¢ Nitya Aparoksha Atma appears as Paroksham because of Deha Abhimana. 
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e Many waiting to get Nitya Atma Aparoksha Jnanam after 25 years of study. 
¢ They think Atma is remote object. 
¢ In meditation it will come from top to bottom and bottom to top. 
¢ Non remote Atma made remote because of Deha Abhimana. 
a) Dehadhi Vyavadhanatvat : 
¢ Because of distance, caused by body, mind etc, Deha Abhimana. 
¢ Itis false remoteness. 
b) Svayam Api : 


¢ Even though it is ever experienced as | am, Brahma Anubhava is all the time there as 
Sakshi, consciousness. 


c) Nitya Anubhava Svarupaha Api, Upalabdha Svarupa Api, Tad Artham : 
¢ Tad Brahma, Tad Pada Lakshyartha Brahman, even though experienced all the time. 
¢ There is only one Anubhava you need not work for. 
¢ Every other Anubhava, you have to put forth effort. 


¢ Brahma Anubava, Atma Anubava, we have all the time in the form of consciousness. 





¢ Because of experience of Consciousness alone, you want to experience other things. 











e Even though experienced all the time, this Parama Ananda Sishya says : 
d) Paroksha Neiva Janati : 


¢ Gains knowledge as though it is a remote object. 
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e Understands Brahman at the time of listening and claim as though you have book 
knowledge, theoretical knowledge of Brahman. 


¢ Have got intellectual knowledge but have no Anubavam, waiting for Anubavam after 
25 years of study. 


Shankara : 
¢ Tam Nirakatham Shastram bodhaye Samakrutam. 
e Students head is made of solid clay. 
¢ Brahman is Chaitanyam. Chaitanya Anubava is there for all the time for everyone. 
¢ Learn Chaitanyam is not a part, property. 
¢ Knowledge you have to gain, not Chaitanya Anubava. 
e Because of Deha Abhimana, Paroksha Neiva Janati. 
e Understands indirectly. 
e) Tatu Sakshatvam Atmanaha : 


¢ That Aparoksha Jnanam which should be associated with Consciousness, we associate 
with body. 


e Instead of saying “Il am Atma” (Aparoksha Jnanam), we express as “I am the body”. 

¢ |have brought body to Aparoksha Jnanam and claim | am the body. 

e Instead of Sakshat Jnanam, | have come to Deha Aparoksha Jnanam. | express as 
“Aham Dehaha”. 
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Verse 30 — Introduction: 


TATA -Haaa-AHA SoA ATT | || yathoktartha-pratipatti-saukaryaya drstantopadanam 


The following example is given with a view to facilitate easy comprehension of what has been 





stated. [Introduction - Chapter 3 — Verse 30] 


Example : 
a) Prati Patti Souharhyanya : 

e For facility of understanding. 
b) Upadanam : 

¢ Author presents, example. 
Verse 30: 


TATRA FAT TAMA | pratyag udbhiita-pittasya yatha bahyartha-pitata 
aed TTC Teag—-eaAA TAT Ui Ro tt |! caitanyam pratyagatmiyam bahir vad drsyate tatha 


Just as [the yellowness] of bilious matter which is in one's own body appears as the yellowness 
of an external object, even so the consciousness which constitutes the nature of the inward 
Self is seen as something external. [Chapter 3 — Verse 30] 





Example : 


¢ In Jaundice too much of Bile, Pitham makes body, eyes yellow and person sees world 
of objects yellow. 2044 


¢ Yellowness of eyes, transferred to white conch shell, which appears yellow. 


- Proximate to him. 
Example : 
- Dark Glasses 
- Brahman, consciousness, close by. 


Revision — Verse 30: 


- Yellowness outside 

Example : 
Bright sunlight looks dark. 
Made remote 
Goto Vaikunta is Visishta Advaita. 
Meditate for arrival of Brahman, God. 
All have mistaken notion that Brahman 
is far away because of Jaundiced 
understanding called Adhyasa. 





¢ Tvam Pada Vichara by Anvaya Vyatireka. 


¢ Arrive at myself as self revealing consciousness principle which is always available, 
evident and experienced whenever we use expression “I am”. 





lam 





Fa. 





- Consciousness principle is 
available as self revealing 
Chaitanyam called Sakshi 
Chaitanyam. 





- Itis this Sakshi which is equated 
to Brahman — Sarva 
Adhishtanam. 
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Ahamkara = | am = Sakshi, reveals 


Eo 


- Chaitanyam, self revealing nature. - Body, mind complex. 

- This is not integral part of Sakshi. 
- Itis Sakshi Pratyaksham. 

- Revealed as an object only. 























¢ Why body — mind complex is object of Sakshi? 








¢ Itis inert matter, does not have self revealing capacity. 





Example : 


e Statue does not say “Il am” or walk to the beach, it does not have self revealing 
capacity. Therefore, it is an object of Sakshi Chaitanyam. 


Indriya Pratyaksha Vishaya Sakshi Pratyaksha Vishaya 





- World object of sense organ. - Body, mind complex. 


| am — 2 things simultaneously revealed | 








— — 


- Self revealing Sakshi. - Sakshi Pratyaksha Vishaya. 


- Evident when | say | am. - Body, mind complex. 
- Object of Sakshi Chaitanyam. 


- Simultaneously shining. 2046 























Experiencing hand 


a 











Light Hand 

















Sakshi Body / Mind Complex 

















We must take only formless, consciousness part as | am. 


But to say | am, | have to use body — Vak. 


Sakshi can’t exclude Body / Mind complex and say | am Sakshi. 


Tell through mouth but exclude mouth. 





Think through the mind but exclude the mind in understanding Sakshi component of 


lam. 





If | can successfully do that, | can say : 


| am not part, product, property of Body / Mind complex or the thought | am. 
lam independent principle different from body and thought | am. 

o Thought part not me. 

o Inthe thought, consciousness is there which is me. 

© Consciousness is independence of Body / Mind complex. 
| am not limited by boundary of Body / Mind complex. 


| continue to survive after disintegration of Body / Mind Complex. D047 








| should arrive at independent Sakshi Chaitanyam through Tvam Pada Vichara. 








It is a cognitive discriminative process, then | can easily say Aham Brahma Asmi 
without Jerk in the intellect. 


Here student goofs up. 


Say | am without taking consciousness part, ignore it, taking body — mind complex 
which is dominating, it has weight, beauty, novelty. 


Changing mind dominates. 


Hence, Instead of claiming Sakshi component | claim Sakshi Pratyaksha body — mind 
component as! am. 


Once | am ignorant that Sakshi is available very much in the body, Sakshi can never be 
recognized elsewhere. 


It has to be recognized only in the mind. 


Consciousness available in “I am” if missed, then it is missed for good, because it can’t 
be perceived outside as Indriya Pratyaksham. 


lam experienced but Sakshi missed for good and | start looking for it else where. 


When | look elsewhere, it can never be found because Sakshi is never Indriya 
Pratyaksha Vishaya. 


Aparoksha Sakshi is ignored. 
Pratyaksha Sakshi not available because Sakshi not object of sense organs. 


Naturally, | will be forced to commit blunder. 
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That blunder is mentioned in this verse. 


| make Sakshi as Paroksha Vastu, available elsewhere — which we have to wait for to 
experience through a mystical event. 


We introduce mysticism in Vedanta, where there no mysticism involved. 


Sit in meditation, enter into Samadhi, expect Sakshi to come in 4" state — only 3 states 
available. 


In mystical event if that will be experienced, then it will also go away. 
That Brahman is never going to come — why? 

Tired meditator concludes, | had Brahman experience at 4.28 AM!. 
Avoid this pitfall. 

Brahman is available all the time as the component in | am experience. 
If that is missed, what is the blunder? 

Example : 


o In Yellow Jaundiced condition, yellowness inside because of Adhyasa is seen in 
external object. 


o Pithala Shankha — white conch seen yellow. 
What is available within is thrown outside the body. 
Similarly, Brahman available within all the time | experience, is thrown out falsely as a 
Paroksha Vastu. 
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¢ Aparoksha Brahmanaha Parokshi Karanam is a blunder like Aparoksha Pithasya 
Parokshi Karanam, Bahya Karanam. 


a) Pratyagu Utbutasya Pittasya : 

e Pittam, yellowness, available, present within the body in the eyes. 
b) Yatha Bahyarthe Pithatha Utbutam : 

¢ Pitham enhanced, not produced, some Pitham required for all. 
c) Bahyartha Pittata : 

¢ There is yellowness seen outside even though not true. 


d) Tatta, evam Pratyagatmiyam Chaitanyam : 


Manisha Panchakam : 


TMA SHTAL FHA A Aageyrsad jagrat svapna sushuptishu sphutatara ya samvid ujjrimbhate 
a aeatetrticrereceiyy Wet stercarierctt | ya brahmadi pipilikantatanushu prota jagatsakshini | 


dag a a qeaaitcadt ceuentt aeaita aa saivaham na ca drishyavastviti dridhaprajnapi yasyasti cet 
Ueqnsied A I qasisedq AeReT Ae AA It I candalo’stu sa tu dvijo’stu gururityesha manisha mama || 1 || 


In the waking, dream and deep sleep states, That which is their Illuminator, by which one comes to know 
and understand things; From the Creator down to the ant, that which is the very spark of Life in them; the 
Witness of the entire play of this universe; That alone am I, and not the objects that are “seen”. Firmly 
established in this Consciousness — if there is such a person, (then) be he a Chandala or be he a Brahmana, 
such a one indeed is worthy of being a Guru. This is my firm conviction! [Verse 1] 
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In the | am experience of all 3 states, Sakshi is Sohutatara, is clearly experienced. 
Others come and go. 

Sakshi always experienced, even though that is a fact. 

Pratyagatmiyam, which belongs to Sakshi. 


For spiritually Jaundiced person, in meditation, he is waiting for Brahman. 
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Verse 31 — Introduction: 


Las or - -_ 
TATA, Tall aay Aaa aarL | vasmad evam ato visuddham avasiyatam 
This being the case, the true meaning of the sentence should be determined. [Introduction — 
Chapter 3 — Verse 31] 


¢ Sureshvaracharya concludes importance of Tvam Pada Vichara, arriving at Sakshi 
Chaitanyam successfully. 


a) Yasmat Evam : 
¢ Because of this reason. 


b) Vishuddham Avasisyatam : 


¢ Let it be clearly ascertained in the following manner. 
Verse 31: 


qaqa ARPA egal: | padany uddhrtya vakyebhyo hy anvaya-vyatirekatah 
aqnitstea FRET She TATA Be || padarrhant llokato buddhva vetti vakyartham anjasa 


By separating words from sentences [in which they occur], by knowing the meaning of words 
through observing the repetition and change of words, and by noticing the use of words 
[by the elders], one understands in the proper perspective the meaning of a sentence. 
[Chapter 3 — Verse 31] 
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What should be ascertained? 
Another important topic as corollary of this discussion brought up in this verse. 


Mahavakya will give direct knowledge of Brahman only under one condition — Every 
word in Mahavakyam should be comprehended at time of listening. 


50 years Tvam Pada. 


Aham in Vedanta class is very significant word, must exclude Pancha Anatma, 
Possession, profession, family, body, mind instantaneously. 


Aham = Independent, formless, spacelike consciousness. 
Tvam Pada must bring me to this meaning. 
Tat Pada : 
50 years... = Brahman in the form of pure existence. 
Not part, product, property of matter. 
Formless, all pervading, spacelike principle, must instantaneously come. 
Student must practice independently Tvam and Tad Pada Vichara for years. 


Practice gives us skill. 


Pure existence Pure Consciousness 


Formless Formless 
Sat Chit 
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¢ Sat = Chit — equation is meaningful. 
¢ | am consciousness who happens to be existence also. 


Kaivalya Upanishad : 


Rad Gas aid A ad ofafsar mayyeva sakalarh jatarh mayi sarvarh pratisthitam | 
af ad ot aa agemearneraess in eeu || mayi sarvarh layarh yati tadbrahmadvayamasmyaham |! 19!| 


In me alone everything is born ; in me alone does everything exist and in me alone gets everything 





dissolved. | am That non-dual Brahman. [Verse 19] 





¢ Not lip service, in notebooks, it is fact for me in my heart. 

¢ For prepared student, Mahavakya can give directly Aparoksha Jnanam. 

¢ It alone can give Aparoksha Jnanam. 

e It does give Aparoksha Jnanam. 

¢ Meditation can’t give, produce Aparoksha Jnanam is thesis of Naishkarmya Siddhi. 


¢ Meditation not one of sources of Jnanam. 





6 sources 

















(1) Pratyaksha (3) Upamanam (5) Anupalabdhi 























Shabda 





(2) Anumanam (4) Arthapatti “a. 
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e Dhyanam not a source. 
e Aparoksha Jnanam is through Shabda Pramanam. 
¢ Swami teaching for 40 years in 2018. 


¢ Practice binary format after Mahavakya Sravanam. 





Shabda — Vakyam — not sound 


6 Se 



































Laukika Shastriya 
| | 

- Worldly - Mahavakya Jnanam. 

- Book knowledge, to be - Valid, final knowledge. 
validated, confirmed through - No other Pramanam can 
experience, Anubava. validate, confirm Shastra. 

Example : - |f it requires validity, then it 

- Gangotri can be sensorily will becomes another. 

confirmed. 








¢ In Tradition, we don’t accept any other Pramanam except shastra Mahavakyam as 
Pramanam for Brahman. 


e Itis not mere book knowledge but must respectfully approach Shabda Pramanam as 


independently valid Pramanam like eyes. 
2055 


¢ How Shabda Pramanam comes to a life of human being? 


e Inthe case of sense organ, it need not come to life because one is born with eyes, 
ears, etc. 


¢ Pratyaksha Pramanam is inborn at birth of human being. 


e Shabda Pramanam is aquired, not inborn, comes through educational process when 
child grows. 


¢ How child picks up Shabda Pramanam? 


e Understand Sambandha relationship between Pada + Artha, sound symbol and 
external object in creation. 


Example : 


External Object 


- Sound - Table 


- Revealor - Revealed 
- Prakashya - Prakashaka 





¢ Fora villager table has no meaning like Chinese news. 


Shabda Pramanam Pratyaksha 





- Aquired - Inborn 
- Can hear sound 
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Vriddha Vyavahara — Pramana Shastra Analysis : 
e If deaf can’t aquire through lip movement. 
Shabda — Vyavahara Process : 


¢ Child is in presence of 2 adults. 


- Uttama Vriddaha - Madhyama Vriddha 


- Gives commandment - Implementing injunction 
- Husband / Father - Wife / Son 





¢ Child : Hearing words + action happening. 
e Words can communicate action. 


e Uses Anvaya Vyatireka unconsciously. 





Seeing in Commandment 


ee 


























Variable verbs — 4 actions Non-variable noun 
- Bring, feed, tie, wash - Cow, object common 
- Bring pen, desk, spectacle, by - Anvaya 
walking. 
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¢ Words removed, Vyatireka. 


¢ Vyavahara called Avapa Udvapa Vyavahara. 


























Book 
Avapa Udvapa 
Taken Dropped 




















¢ Avapa Udvapa Uttama Madhyama Vriddha Vyavahara Anvaya Vyatirekena Nyayena, 
Pada Padartha Sambandaha Jnanayate. 


¢ Children learn mother tongue in above method at home. 
a) Vakyebyaha Padani Drithya : 

¢ Child picks up invariable word (noun) in several variable commandments (verbs). 
b) Anvaya Vyatirekataha : 

¢ By applying Anvaya Vyatirekaha logic. 

¢ Invariable sound and action connected. 

¢ Common cow and actions tied. 
c) Lokataha : 


¢ In worldly angle w.r.t. mother tongue. 
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d) Padarthou Budhva : 


Child learns Pada + Artha = Connection. 
Shabda Shaktihi. 
More deeper Analysis of other theories on this refuted in Vichara Sagara. 


Theories on how we understand sound? 


e) Vakyartham Vetthi Manjasa : 


Child learns and applies elsewhere. 
Not only cycle in football ground but also in normal street. 


Uses directly the words immediately when required. 


Revision : Verse 31 


How Mahavakya functions as Pramana and reveals Jivatma, Paramatma Aikyam? 
Shabda Pramana — Language used to communicate idea. 

Shabda Pramana comes into life of human not at birth unlike Pratyaksha Pramanam. 
Shabda Pramanam after growth of individual. 


Sureshvaracharya refers briefly, how Shabda Pramana comes into life by association 
with Vriddha Vyavahara. 


Interaction between 2 elderly people with knowledge of language. 
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Child observes 











Commandments Physical action 








Correlates commandment and action. 


Child sees nonvariable part (Anvaya) of commandment and action. 


ponecow [tions 


- Non variable object - Bring, wash, feed, tie. 


- Anvaya - Vyatireka - variable 
- Cow Padam and Artha 
Grahanam takes place. 





Avapa — Udvapa method, Anvaya — Vyatireka method educates child on functioning of 
Shabda Pramanam. 


Having grasped vocabulary, child gradually builds language. 
Vakya > Group of words arranged in syntactical manner. 
Phala Jnanam + Vakya Jnanam in Mahavakya also. 


Shabda Pramanam functions in Mahavakyam. 
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Verse 32 — Introduction: 


kutah punah samanya-matra-vrtteh padasya 
vakyartha-pratipatti-hetutvam iti, badham 


It may be asked : "How can a word which signifies the universal lead to the cognition of 
[something specific or particular] as the meaning of a sentence? Be it so. [Introduction — 
Chapter 3 — Verse 32] 





¢ New problem in functioning of Shabda Pramanam. 
¢ Technical Purva Pakshi and siddhanta 


¢ By listening to Vruddah Vyapara, and later by directly listening to elders child learns — 
words, objects of words. 





This is a tree 














Sound Object 











Purva Pakshi: 


¢ Does child understands one particular tree as meaning of tree or general treeness 
(universal meaning) of word tree? 
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Meaning of word “Tree” 





SS 





- Particular 
- Mango, coconut, neem tree. 
- Vyakti 











Purva Mimamsa + Advaitin agree that tree meaning is universal tree meaning, not 


specific tree. 





Common characteristic 


belonging to all 4 trees. 


- Jati 


Universal 








If particular tree, new tree can’t be called Tree. 


New boy can’t be called boy. 


Intellect connects not with particular tree but is associated with general tree. 


Treeness common to all observed and unobserved trees. 


Shabda Jati Vachaka Natu Vyakti Vachaka. 


Padam Jati Vachaka Natu Vyakti Vachaka is conclusion. 


Padam > Samanya Vachakam not Visesha Vachakam, Akruti Vachakam, Common 
features belonging to all trees, boys, animals. 


Boy, tree, animal = Samanya. 


Bring that chair — Jati Understood. 
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Purva Pakshi : 

¢ How can we use Jati Vachaka Shabda and ask person to handle Vyakti? 
Example : 

¢ Call the body, universal body understood. 

e¢ Universal not available for physical transaction. 


¢ Particular alone available for physical transaction, mangoness can’t be eaten, if 
universal mango eaten, it will be gone! 


¢ How Jati Vachaka Shabdas reveal the Vyakti for transaction? 

¢ How can universal revealing words talk of particular for transaction. 
a) Padasya Samanya Matra Vrittecha : 

¢ Since words deal only with Samanyam, universals, boyness, tableness..., Jati. 
b) Kutaha Punaha Vakyartha Pratipatti Hetutvam : 


¢ How can universal words be used to communicate Atma, Brahman? Objects? How 
they can communicate particular. 


¢ How transition takes place from universal to particular at time of communication? 
¢ Mahavakya and Laukika Veidica Shabda convey only universal not particular. 

c) Badam: Baleh! Baleh! 
¢ | accept such a problem is existing. 


¢ Ardha Angikara, | partially accept your thesis, not totally. 
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Verse 32: 


arrest fe oe aa ars TAIRA? samanyam hi padam brite viseso vakya-kartrkah 
seule Tides Ae_faarare Aad GSA 22 U Sruty-Gdi-pratibaddham sad visesartham bhavet padam 


Indeed, a word signifies the universal. But a particular (i.e. the specific meaning which is the 
purport) is conveyed by a sentence. A word [coming into relation with other words] conveys a 
specific meaning, controlled as it is by principles such as direct assertion. [Chapter 3 —Verse 32] 





e Listen universal, mangoness. 


e Reveals generality, 132 varieties of mangoes. 


























Meaning 
oe 
Samanyam Lakshyartha 
| | 
- Vachyartha - Specific mango 
- Universal - “Eat Mango” 
- Mangoness - Drop Vachyartha take 
- Primary meaning can’t be Lakshyartha to make 
applied, mangoness can’t sentence meaningful. 
be eaten. 
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a) Akartah Vakya Vritti : 


Look for secondary meaning. 


Secondary meaning should be connected to Vachyartha. 


Take particular Mango connected with Universal Mangoness (Alphonso). 


Alphonso is Lakshyartham of Mango. 

Drop Samanyam, take Viseshanam. 

Padam in Vocabfulary, dictionary conveys Samanyam independently. 
Padam in a sentence conveys Viseshanam. 

Words outside sentence convey universal. 


Words occurring in a sentence convey particular. 


b) Samanyam hi Padam Brute : 


Brute means reveals, communicates. 
Words in dictionary 
NZ 
Vachyartham 
NZ 
General 


This is conclusion of Purva Mimamsa and Advaitin. 
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b) Viseshataha Vakya Kartrutaha : 


Words occurring in a sentence convey Visesha, Particular, Lakshyartham. 


Reason: 


Vachyartha can’t fit. 

Nobody can bring tableness. 

| bring particular table, call particular boy. 
Particular meaning alone conveyed in Vakyam. 


This is the Rule in Laukika Vyavahara. 


c) Srutyadhi Bratbaddau Satu Padam Viseshartham Bavet : 


In Vedic Vyavarahara, when words occur in Veda, to arrive at meaning of words, use 
Lakshyartha and other methods of enquiry. 


6 Lingas in Mimamsa Shastram, Vedanta Vichara. 


Meaning of Tat, Tvam, Asi arrived with 6 lingas. 


Upakramo Upasamharou, Abyasato Purvata Phalam Artha Patticha, Lingam Tatparya 
Nirnayaha. 


In Karma Khanda, Shad Lingas to know meaning of words used in Karma Khanda. 


Brahma Sutra: 


(1) Sruti, (2) Lingam, (3) Vakyam, (4) Prakaranam, (5) Sthanam, (6) Samakhya. 
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¢ 6clues to reveal meaning of word. 


¢ Sureshvaracharya well versed in Karma Khanda, ex-Mandana Mishra, Debated with 
Shankara. 


d) Srutyadhi Pratibaddam Padam : 
e Associated with 6 clues, Veidika Padam. 
¢ Universal, Jahal Lakshanaya can reveal Viseshanam. 
¢ Relative importance of Anvaya Vyatireka and Vakya Vichara. 
I) Anvaya Vyatireka : 
¢ Sakshi — separation from Panchakosha, Sharira Trayam, Avastha Trayam. 
¢ Atma -—Anatma separation. 
e Extremely important. 
Il) Mahavakya Vichara : 
¢ Important to see Aikyam between Sakshi and Brahman. 
¢ For Sakshi union with Brahman, Aikyam with Brahman, Vakya Vichara. 


¢ Both stages equally important. 





¢ Mahavakyam can finally reveal Ekatma, essence of Jivatma and Paramatma. 











¢ No problem if student listens properly. 
¢ Sat, being associated with various clues, every Vedic word reveals particular, dropping 
universal. 
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Vere 33 — Introduction : 


anvaya-vyatireka-purassaram vakyam eva 

samanadhikaranyadinavidya-patala-pradhvamsa- dyarena 

mumuksum svarajye ‘bhisecayati na tv 
Wq-AleaHA- ATEAiSAAa: Scale | anvaya-\yatireka-matra-sadhyo ‘yam artha ity aha 


Following the reasoning of anvaya-vyatireka, the sentence itself, when interpreted through 
grammatical coordination etc., establishes the seeker after liberation in the realm of self- 
sovereignty by destroying the veil of ignorance. This we say, cannot be achieved through the 
reasoning of anvaya-vyatireka alone. [Introduction - Chapter 3 — Verse 33] 





Gita: 


saat aria ai fare ksétrajfiam capi mam viddhi 
aay, AIA i sarvaksétrésu bharata | 


ksétraksétrajnayorjnanam 


Qassta Aad AA Ot 2 B-S yat tajjianam matam mama || 13-3 | | 


Oh Arjuna! Moreover, know that Ksetrajna to be Myself, obtaining in all bodies. That knowledge which 
deals with Ksetram and Ksetrajna is (true) knowledge. This is My teaching. [Chapter 13 — Verse 3] 





i) Etad Yo Tam Vetti Prahuhu Kshetrajna iti Tad Vidaha = Anvaya Vyatireka. 


ii) Kshetram Chapi Mam Vidhi Sarva Kshetrakshu Bharatha = Mahavakya - Aikyam 
2068 


sribhagavan uvaca 

idam sariram kaunteéeya 
kse€tramityabhidhtyate | 
€étadyo vetti tam prahuh 


ll) 232-2 Il ksétrajna iti tadvidah]|| 13-2 | | 


The Blessed Lord said : This body, O Kaunteya (son of Kunti) is called the Ksetra (Field), and he who knows 


it is called Ksetrajna (the Knower-of-the-Field) by those who know them (Ksetra and Ksetrajna) i.e., by the 
sages. [Chapter 13 — Verse 2] 





i) Idam Shariram Kaunteya, Kshetram Ityadhi Dhiyate.. Anvaya Vyatireka. 
o  Vakya Vichara instantaneously successful. 
a) Vakyam Evam : 
¢ Only Mahavakya Sravanam — Vichara = Anvaya Vyatireka. 
b) Puras Tavam : 
e Already preceded by Anvaya Vyatireka or which comes after efficient Anvaya Vyatireka. 


Shankara: 


Sanyasa = Physical renunciation, Pancha Anatma renunciation, clasp rejection, Anvaya 
Vyatireka. 
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We highlight internal Sanyasa. 


After Pancha Anatma Sanyasa, separation. 


c) Anvaya Vyatireka Puras Taram : 


After Anvaya Vyatireka. 


d) Vakyam Eva : 


What does Mahavakyam do? 


e) Abhishejayati : 


Does Pattabhishekam. 
Mahavakyam = Grand priest. 
Student — with internal Sanyasa and clasp rejection, Mumukshu. 


Pattabhishekam in what Samrajyam? 


f) Moksha Samrajyam : 


Pattabhishekam done in Moksha Samrajyam. 
In Vedanta, every student is an emperor. 


How Mahavakya does Patta Abhishekam — crowning of student. 


g) Avudya Pradvamsa Varena : 


By tearing off the lid, covering, membrane of Avidya. 
Pradvmsa — means elimination. 


No Physical distance or time wise distance between me and Moksha. 
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Moksha given by removal, elimination of ignorance, Agyanam timiram. 
How Mahavakya eliminates Avidya? 


By functioning at 3 levels. 





3 levels of Mahavakyam 


+ 











Jeevatma and Paramatma 


Samanadhi Karanya Viseshana — Viseshya Lakshya — Lakshana 
Sambanda between Sambandha Sambanda 




















h) Samanyadhikaranyadhi... 


By functioning in 3 levels Mahavakya rips open Avidya Patalam. 


As soon as it is removed, you feel cool waters of Abhisheka Jalam puring. 


i) Moksha Samrajya Abhishetayati : 


Claim Moksha. 
Don’t stop with Anvaya Vyatireka. 
Have to do Vakya Vichara efficiently. 


j) Na Anvaya Vyatireka Matra Sadhyaha : 


By merely doing Atma — Anatma Viveka, by Anvaya Vyatireka Moksha is not possible. 


| am Atma, Sakshi. 
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Entire Drishya Prapancha is Sadhyam. 
If | stop with Anvaya Vyatireka, what will be my approach? 


lam here, Anatma is in front of me, world too big for me, | am too small. 


For Moksha, pray to Lord, somehow or other, oh Lord, this must be my last Janma. 


Moksha will be only escapist Moksha. 

| have not falsified Anatma. 

In Anvaya Vyatireka, Anatma is segregated, never falsified. 

Unfalsified Anatma continues to be a threat. 

For Moksha, | have to run fastest, away from the world like headless chicken. 
Prayer : This should be my last Janma. 


Falsification of Anatma alone will stop you from running away from the world of 
Pancha Anatmas. 


Falsification possible only by Mahavakya Vichara. 





| don’t need to save myself from Anatma. 


Running philosophy will never go away by mere Atma — Anatma Viveka. 


k) Matra Sadhyaya Ayam Arthaha iti Aha : 


Author is proclaiming in the next sloka. 
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Verse 33 : Very Important message 


GeMalat sacred reRTgry  fereaid | buddhy-adinam andtmatvam lingdd api ca sidhyati 
Talgreecaall adlcaal ae aaa II 33 I || nivpttis tavatd netity ato vakyam samasrayet 


The not-Self nature of the intellect and other objects can be established through reasoning 
also. However, the removal [of ignorance] does not take place through it. So the sentence 
should be sought after [for destroying ignorance]. [Chapter 3 — Verse 33] 








¢ Separation of Anatma is not enough. 


¢ Falsification of Anatma is crucial step. 











¢ If not falsified, running away Philosophy will never go away from the mind. 
a) Buddhy-adinam Anatmatvam : 


¢ Anatma status of body, mind or Anatma separation in form of body — mind etc, Pancha 
Anatma — possession, profession, family, body, mind. 


¢ 5 create feeling that | am not free, liberated. 

e Anatma status of them Siddhayati / can be easily established. 
b) Lingadapi Anatmatam Siddhayati : 

¢ Using reasoning. 

¢ Lingam represents Anumanam, reasoning. 


¢ By reasoning Atma can be separated from Anatma. 
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5 Reasons: 





Anatmas has 




















(1) Drishyatvam (3) Sagunatvam (5) Agama Pahitvam 














(2) Bautikatvam | (4) SAvikaratvam 


IM 


Came and went 








e Refer summary of chapter 2. 
e With reason, can separate Atma — Anatma, but can’t falsify Anatma. 
c) Tanvata Nivrityatvam Na Sambavati : 


e By reasoning process Anatma Nivritti, falsification, Mithyatva Nishchaya does not take 
place. 


¢ Not physical difference, but falsification. 
d) Na Sidhyati : 


¢ Moksha can never be accomplished by Anvaya Vyatireka. 
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e) Vakyam Samashraye : 


¢ For Moksha, Mahavakya Vichara must be done. 


¢ Dwell on Vakyam in form of Sravanam, Mananam, Nididhyasanam until falsification 


takes place. 


Revision : Verse 33 





Moksha — 2 Steps important 





— 





1st 








2nd 








- Anvaya Vyatireka 
- Atma -—Anatma Viveka 

















- Mahavakya Vichara. 
- Falsification of Anatma 








¢ Without Mahavakya Vichara, Anvaya Vyatireka is incomplete. 


¢ Without Anvaya Vyatireka, Vakya Vichara not fruitful. 


¢ Both must be given equal importance. 


¢ Their implementation must be sequential, not simultaneous. 


¢ Anvaya Vyatireka 1°. 
¢ 24 Vakya Vichara. 
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What is problem if you stop with Anvaya Vyatireka? 

Pancha Anatma will be separated from Atma. 

This separation done with logic using 5 reasons. 

Drishyatvam, Bautikatvam, Sagunatvam, Savikaratvam, Agama Pahitvam. 


With 5 reasons Anatma can be separated. 


Problem: 


Will continue to remain in A format. 

Sense of Samsara will not go away. 

Look forward to Moksha as future event. 

For A format to go away, Binary format must come. 


Anatma separation not enough, Anatma Mithyatva Nishchaya, falsification extremely 
important. 


Only then, can come to Binary format. 


es 





Can claim | am free here and now when Anatma Mithyatvam is established. 


Atma Satyatvam is claimed. 
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a) Tavata Nivritti Na Eti: 
¢ By merely separating Atma from Anatma, Nivritti — falsification does not take place. 
e Mahavakya Vichara helps to claim “I am Brahman”. 
¢ Direct benefit of knowing Mahavakya is to know : 
o |Atmaam Brahman. 


¢ Mahavakya does not directly talk about Anatma but talks about Jivatma Paramatma 
Aikyam. 


¢ Conclusion about Anatma, we have to derive through corollary. 


e |Atmaam Brahman. 


Brahman Anatma — Everything else 
other than Brahman 





¢ Aham Satyam, Anatma Mithya, bring this information here. 
Question : 

¢ How you say Brahman is Satyam, Anatma Jagat is Mithya? 
Answer : 

¢ During Tat Pada Vichara, seen Brahman as Karanam. 

e Entire Anatma Prapancha is Karyam. 


¢ Universe including Pancha Kosha. 2077 


Taittriya Upanishad : 


e Anatmatva Nishchaya. 


¢ Karyatva Nishchaya, Nama rupa Nishchaya, Mithyatva Nishchaya, Pancha Kosha Viveka 
Pravilapanam. 
¢ Brahma Satyam, Anatma Mithyatvam established. 


b) Siddhi Granthas, Taittriya Vakyam Samashraye. 
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Verse 34 — Introduction: 


na kevalam anumana-matra-Sarano ‘bhilasitam 
artham na prapnotity anartham capnotity aha 


One who depends on mere inference (i.e. reasoning) not only does not reach the desired goal, 
but also attains the evil. So it is said. [Introduction — Chapter 3 — Verse 34] 





¢ Mahavakyam alone is capable of Jagan Mithyatva Anatmatva Nishchaya. 


e Suppose person ignores Mahavakya Sruti Pramanam, any amount of Pratyaksha, 
Anumanam, reasoning, Targa, science can’t arrive at Jagan Mithyatvam. 


¢ Pratyaksha can’t prove Jagan Mithyatvam. 
¢ Pratyaksha will say Jagan is Maha Satyam. 
e Anumana or Targa can’t prove Jagan Mithya as it is based on Data from Pratyaksham. 


¢ In Advaitam, Jagan Mithyatvam is important to note. 





¢ Our Vehement Argument : 


Without Jagan Mithyatvam, can never have Moksha. 





e Anatma as Vishwarupa Ishvara is temporarily useful in Karma Yoga level. 


¢ To reduce Raaga Dvesha, Anatma as Vishwarupa Ishvara will not solve problem of 
Moksha. 


¢ In Jnana Yoga, Anatmatma Mithyatva Nishchaya is done which alone will give 
liberation. 079 











¢ If Anatma Mithyatvam is not established, Sanchita, Prarabda, Agami Karmas will never 
be falsified, Punar Janma never falsified. 


¢ Can exhaust Prarabda but Sanchita will give another Janma. 
¢ How can | escape rebirth as long as Sanchitam is Satyam for me? 
¢ Therefore Jeeva will never get liberation. 


e Ishvaras liberation is because of knowledge without Sravanam, Mananam, 
Nidhidhyasanam. 


e Ishvara knows Jagan Mithyatvam. If he does not know, Job will be uncomfortable. 


¢ Create universe, manifest Jiva regularly, give Dukha Karma Phalam, old age, 
degenerative disease, Karma Phala Dhata, see screaming in ICU, Sarva Sakshi, can’t 
sleep. 


¢ Ishvara will not be liberated if he does not know Jagan Mithyatvam. 
¢ Jiva, Devata, Ishvara has to know Jagan Mithyatvam. 
Anumana Matra Sharanaha : 


e If person takes refuge only in Tarka Pramanam, uses, resorts to only Tarqa, not Veda, 
will never arrive at Jagan Mithyam. 
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Buddhism 


2 Divisions 
| 


Mandukya Karika 


ee 


Hinayana Mahayana 


- Kshanika — Yogachara — 
Madhyamika. 















































¢ Both try to establish Jagan Mithyatvam through Tarqa. 

°¢ We refute. 

¢ Without accepting Veda can’t prove Jagan Mithyatvam. 

¢ Anumana Matra Sharanaha. 

¢ Philosopher believes only in Anumana, Nastika not accepting Shabda Pramanam. 
a) Abhilasha Artham Na Prapnoti : 

e He can never attain goal of falsification of universe without Veda Pramanam. 


¢ Desired conclusion : Mithyatvam of Universe. ne 


b) Iti Na Kevalam : 


¢ Not only this is the problem, that he cannot arrive at Jagan Mithyatvam, there is 
another problem. 


c) Anartham Na Apnoti : 
¢ He will get into several problems. 


¢ Continuation in A format, | am Jiva chased by 9 Grahas, Prayaschittam, Devatas, 
exhaust Prarabda, have Sanchita, Punarjanma. 


° If by knowledge, Prarabdam is falsified, then no question of Sanchitam. 
e Anartham = Nava Graha Bayam. 
Verse 34: 


~ ~ \ ~ is a ° 
BATT Bid Alaa Sa ASTETARAA: | anddrtya srutim mohad ato bauddhas tamasvinah 
STL RICA SSAA ATT: Bw || dpedire niratmatvam anumdanaika-caksusah 


Disrespecting Sruti because of delusion, the ignorant Buddhists who made use of inference as 
their sole guide got the no-Self doctrine. [Chapter 3 — Verse 34] 





¢ What is the greatest Blunder by Mahayana Buddhists, Shunya Vada Buddhists, Nihilist 
Buddhist, Nagarjuna (Lived before Shankara). 


a) Tamasvinaha : 
¢ Overpowered by Tamo Guna. 


¢ Had sufficient intelligence to use Tarqa Pramanam. ae 


) 


e Nagarjuna was greatest logician, formulated “Chatushkoti Targa”. 
¢ Shankara adopted some of his arguments in his writings. 
¢ Problem of Buddhist : 
Don’t understand limitation of Targa. 
¢ Targa functions only in empherical field. 


¢ Can never enter absolute truth. 


Gaudapada — Mandukya Karika : 


Fafaquiedetaeara qdiceat ferieaat FSA | || svasiddhantavyavasthasu dvaitino niscita drdham | 
aeat fasted aa a fasta il eb il parasparam virudhyante tairayam na virudhyate || 17 || 


The dualists obstinately cling to the conclusions arrived at by their own enquiries (as being the truth). So 
they contradict one another; whereas the Advaitin finds no conflict with them. [Ill — K — 17] 





e Each cancels other, no one knows absolute truth. 
Katho Upanishad : 


AUT qa ATTA WATT Faas Ts | Naisa tarkena matir-apaneya prokta 'neynaiva sujnanaya prestha, 
aT ATT: A Tatra css yaral FHT: FAT We tl Yam tvam-apah satya-dhrtir-batasi tvadrn no bhuyan-naciketah prasta 11 9 II 


This Knowledge which thou hast obtained is not attainable by argumentation ; it is easy to understand it, O 
dearest, when thaught by a teacher who beholds no difference (between one Self and another) ; thou art fixed in 
Truth. May we have, O! Naciketas, an enquirer like thee? [I — II — 9] 
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Targa 








Can’t be used to arrive at truth 











¢ Therefore Brihadaranyaka Upanishad : 


aa , orenfe weat ge wa aa fama 
aad fafean 1411 








Can be used to extract truth 
from Shastra 











sa hovaca na v4 are patyut kamidya patiut priyo bhavaty 
a&atmanastu kaémaya patit priyo bhavati 

na va are jayayai kamaya jaya priya bhavaty 
&tmanastu kamaya jaya priya bhavati 

na v4 are putraéiéo kamaya putraéu priydé bhavanty 
@atmanastu kamaya putrau priya bhavanti 

na v4 are vittasya kamaya vittad priyad bhavaty 
&tmanastu k&émaya vittad priyad bhavati 

na v4 are paatinaéo kamaya paaavaut priya bhavanti 
&atmanastu kamaya paaavat priya bhavanti 

na v4 are brahmaiat kamdya brahma priyaod bhavaty 
&tmanastu kamaya brahma priyao bhavati 

na va are kaatrasya kamaya kaatraod priyad bhavaty 
&tmanastu kamaya kaatraod priyad bhavati 

na v4 are lokaén&6é kaémadya !lok&ut priy&d bhavanty 
@&atmanastu kamaya lokaut priya bhavanti 

na v4 are devanao kamadya devau priyd bhavanty 
&tmanastu k&émaya dev&ut priy&d bhavanti 

na v4 are vedanao kamaya vedau priya bhavanty 
atmanastu kamaya vedau priya bhavanti 

na v4 are bhiitandd kamadya bhitani priyaii bhavanty 
a&tmanastu kaémaya bhdaitani priyaii bhavanti 

na va are sarvasya kamaya sarvao priyao bhavaty 
&tmanastu kamadya sarvad priyad bhavaty 

&tm4 v4 are draauavyaut arotavyo mantavyo 
nididhyasitavyo maitreyy 4tmani khalvare dyiaue 
arute mate vijAadta idadé sarvad viditad || 5 Il 
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He said : It is not for the sake of the husband, my dear, that he is loved, but for one’s own sake that he is 
loved. It is not for the sake of the wife, my dear, that she is loved, but for one’s own sake that she is loved. 
It is not for the sake of the sons, my dear, that they are loved, but for one’s own sake that they are loved. It 
is not for the sake of wealth, my dear, that it is loved, but for one’s own sake that it is loved. It is not for the 
sake of the Brahmana, my dear, that he is loved, but for one’s own sake that he is loved. It is not for the 
sake of the Ksatriya, my dear, that he is loved, but for one’s own sake that he is loved. It is not for the sake 


of the worlds, my dear, that they are loved, but for one’s own sake that they are loved. It is not for the sake 
of the gods, my dear, that they are loved, but for one’s own sake that they are loved. It is not for the sake 
of the beings, my dear, that they are loved, but for one’s own sake that they are loved. It is not for the sake 
of all, my dear, that all is loved, but for one’s own sake that it is loved. The Self, my dear Maitreyi, should be 
realised — should be heard of, reflected on and meditated upon. By the realisation of the Self, my dear, 
through hearing, reflection and meditation, all this is known. [Il — IV - 5] 





¢ Mantavyaha involves using logic to extract truth from scriptures. 


b) Anumanam Eka Chakshusha : 





























2 eyes | 
———$[ == 
Only Targa No Shastra 

| | 

- Partially Blind - Missing 

- Helps to extract meaning of - Helps 

Shastra. 
- Buddhist refuse to use Shastram. 
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¢ What blunder they committed? 
c) Mohat Srutim Anadritya : 

¢ Because of delusion, partial blindness, ignored Sruti Pramanam. 
Modern Advaitin — New Group: 


¢ Don’t accept Sraddha in Shastra because faith is associated with religion which science 
doesn’t accept. 


¢ Science negates religion, faith, Shastra. 
¢ Advaitam can’t be established logically. 
e What happened? 
d) Niratmatvam Apethine : 
¢ Culmination of Buddhism was by Nagarjuna. 
e Had Jagan Mithyatva Nishchaya, Anatma Mithyatvam and also Atma Mithyatvam. 





¢ Sarvam Mithya, Adhishtanam for everything is Shunyam, nothingness, this is 
consequence of Anumana Eka Chakshuhu. 


¢ Niratmatvam is negation of Atma also. 


¢ Negation of Anatma, we agree. 
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e Shunyavadin extends to Atma also. 

¢ Jadam and Chaitanyam both taken by them as Mithya. 
¢ What is truth? 

e Shunyam, regularly proved in sleep. 


Dakshinamurthi Stotram : 


ce UTA egaes U Te Tg A Wea aq: deham pranamapindriyanyapi calam buddhim ca sinyam viduh 
EN TAeeU SSOTASTE Af Alearsyat afaet: | |) stri balandha jadopamastvahamiti bhrantabhrsam vadinah | 
Arata dersHfeud AseaAlS Feller mayaéakti vildsakalpita mahavyamoha samharine 

ach af Tega aa se aff & arora Il S II tasmai sri gurumirtaye nama idam Sri daksinamirtaye || 5 || 


(Salutations to Sri Dakshinamurthy Who Awakens the Glory of the Atman within us through His Profound 
Silence) Those who Consider the Body or Prana (Vital Force) or Sense Organs or the Changing Mind or the 
Void (Total Non-Existence) as the "I", are Like a Naive Innocent Girl Child, or a Blind, or a Dull-Headed; they 
are Deluded but they Vehemently Assert their Points, The Inner Guru Destroys this Great Delusion Created 
by the Play of the Power of Maya, Salutations to Him, the Personification of Our Inner Guru Who Awakens 
This Knowledge through His Profound Silence; Salutation to Sri Dakshinamurthy. [Verse 5] 





¢ To refute Shunya Vada, Shankara writes 6" sloka in Dakshinamurthi Stotram. 


WEIed TeaeRNeG HEM AAT HATES SAT 
Uears: BUNT Beroral Bega: waa | sanmatrah karanopa samharanato yo—bhitsusuptah puman | 


rahugrasta divakarendu sadrso maya samacchadanat 


UWrareaica Afa WHIEGHAD FZ: VST Head pragasvapsamiti prabhodasamaye yah pratyabhijnayate 
aed aft eqs aH sa aft a arora Il El tasmai Sri gurumurtaye nama idam sri daksindmirtaye || 6 || 
08 





On folding up all the functions of the senses, He who enters into a state of deep-sleep and there becomes 


existence veiled in maya, like the sun or the moon during eclipse, and who, on waking, remembers to have 
slept.. To Him, the divine teacher, Sri Dakshinamurthy, is this prostration. [Verse 6] 





¢ Oh Mahayana Buddhist! 
¢ How do you talk about Shunyam, nonexistence, nothingness in sleep? 
¢ Need Shunya Sakshi Chaitanyam. 
¢ Accept Shunya Sakshi, then no Shunyam which is Sat Brahma Aham Asmi. 
¢ They negate Sat Brahma because of Moha, Niratmatvam Apetare. 
¢ They arrived at, Apadanam, concluding. 
¢ Sureshvaracharyas humble instruction : 
Use Targa, not Sruti as primary Pramanam to arrive at Advaitam. 
¢ Have Sraddha in Veda Pramanam. 
¢ Sraddha = Upajeevya Pramanam, Svata Pramanam. 
¢ Following is topic in following verse : 
Sraddha in Shastram. 
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